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			Preface

			The following pages were not intended to appear in a book form. This essay was written about four years back as a “Foreword” to a work which for some reasons could not see light of the day. Prof. Purushottama Bilimoria, who was originally instrumental in prevailing upon the publisher (as I came to know of late) in getting this “Foreword” from me, was somewhat upset on withdrawal of the book from publication. Himself a scholar of great substance and repute, he did not want the enormous labour and time that was invested in writing this piece (an exhaustive one for a “foreword”) to go waste. Later in one of his meetings he urged Susheel ji, my esteemed publisher, to persuade me to convert this essay into a book form in order to make it available for the scholars at large having interest in the subject. Hence this monograph.

			The Krama school of the Trika Śaivism of Kashmir, more familiar as Kālīkrama to the present day scholarship, would turn out to be the most crucial among the monistic Śaiva traditions of Kashmir after the Pratyabhijñā school – a scenario people could hardly imagine six-seven decades back, when it came to the notice of modern scholarship for the first time. Since then this school has caught the fancy of an ever widening number of scholars. The present work proposes to deal with the intrinsic ethos of this Kālīkula/Kālīkrama within the umbrella framework of the monistic Śaivism of Kashmir. 

			The main thrust of this work revolves round three important areas for exploring the doctrine of Kālīkrama: (a) the role of cognitivization in ultimate realization, (b) the absence of a theoretical background of the mystical experience built around the consciousness energy, and (c) the inconclusiveness of the hidden meaning posing an epistemological problem in the study of an esoteric Tāntric tradition. I propose to do some loud thinking in these areas with special focus on the role of Abhinavagupta and also to draw attention to some areas of contemporary contribution, which has not received the attention it deserves from modern academia. I have a personal reason to be fascinated by the system. My postgraduate studies as well as research publications began with Krama, hence my desire to carry forward the incomplete task even though I am not actively engaged in it at this point of time.

			As such, the learned reader will find out that there are three major directions in which this monograph is headed: (a) a short genealogy of modern Krama studies, 
(b) the epistemology of the esoteric internalization embodied in the doctrine of Kālīkrama, and (c) the role played by Abhinavagupta as its main architect.

			In the circumstances stated at the very outset, the present work needs be construed as a brief note on the core problematic of the doctrinal discourse. In doing so I have proceeded with the presumption that the reader has some previous background in Kashmir Śaivism and Krama. As  such a detailed and systemic treatment of all the Kālīs individually and related issues has not been attempted. The primary motivation was to investigate their metaphysical essence. If the Tantras offer a life-world, to use Edmund Husserl’s expression, how could it be that they did not have epistemological insights to buttress it? Indeed, they had. However, the probability remains that the learned reader at times might notice some loose ends in the structured methodology in the absolute sense of the term – I will crave his indulgence to bear with it. With these limitations, I place these pages before the discerning reader for whatever worth they have: 

			आ परितोषाद् िवदुषां न साधु मान्ये प्रयोगविज्ञानम् ।

			ā paritoṣād viduṣāṁ na sādhu manye prayogavijñānam।

			The present monograph is a virtual readaptation of the original essay in a book form. The only addition, which could hardly be called a substantive addition since it is culled out from the main text itself, is the last chapter titled “Summing Up”. I will urge the reader to look into it first, before going through the main essay. 

			I owe a great amount of debt to several people without whose help this work could not have seen light of the day. My first debt goes to Radhika (Ms Radhika Kaul, a PhD student in Comparative Literature at Stanford University), who I met as a student in my workshop on Trika Śaivism, for taking considerable pains to go through the whole text and giving final touches to my language. I also fondly remember the assistance rendered by Aanchal Parihar, a former student and research assistant of mine, towards rechecking the citations. My thanks are also due to B.P. Chaturvedi for typing the script. I should not fail to acknowledge with gratitude the help that I received from Dr Meera Rastogi, my student and former colleague, towards preparing the word index. However my most sincere gratitude is due to Susheel Mittal ji, the owner of the celebrated publishing house, D.K. Printworld, who was the main inspiration behind the publication.

			Navjivan Rastogi
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			1

			Approaching the Core Theme

			There are quite a few exclusive features that render the Krama system truly unique amongst all the monistic Śaiva traditions of Kashmir. First, it is a school that lays claim to the exclusive Kashmirian origin, despite its later-day pan-Indian geographical penetration. Second, it is the earliest Tāntric tradition that could be said to have survived in some form till date, at least theoretically.1 Third, the Krama as we know it today has evolved in such a fashion that it can be considered to be at the centre of all related traditions, having influenced their underlying visions, methodologies as well as the trajectories of their structural development. This distinctive strength lies in the Krama’s innovative seeking of mokṣa through determinate thought or mental construct, i.e. vikalpa. This proposition has been anathema to the mainstream idealists as well as to some of Krama’s fellow scholars. By subjecting determinacy of a thought construct to its deconstruction through the processes of rigorous, regular and progressive refinement (śodhana/saṁskāra) the Krama sees pure thought construct (or pure vikalpa) as unlocking the entry for bhoga (enjoyment) within the uncontaminated body of mokṣa, thereby, in addition, unleashing the aesthetic potential of mokṣa.

			Tradition Underexplored 

			Brief recount of modern Krama Studies

			Many scholars are of the view that this tradition is “not sufficiently explored”. While concurring with them I would like to add my own reasons for believing so. The easiest way to gauge the underexploration of the subject would be to undertake a small genealogy of modern Krama studies. The original texts of the Krama system2 as well as those that had enormous bearing on the Krama, despite not being related to it directly,3 have been in the scholarly domain for a long while. However, the direct engagement of modern scholarship is not very old. To the best of my knowledge, the first such work in any modern language seems to be M.S. Kaul Śāstrī’s English translation and notes of the Vātūlanāthasūtra/-Vr̥tti, which was printed together with the Sanskrit text under KSTS in 1923. His “Foreword” introduces this work as a “summary description of the Sāhasa Inspiration” and identifies it with Anupāya while his English translation seems to connect it with a school called Mahānaya and its early preceptor Niṣkriyānandanātha etc., just by breaking these names. Then there are two “Introductions” both dated 1937 appended to the Mahānaya-Prakāśa in TSS. K. Sāmbaśiva Śāstrī in his brief English and Sanskrit Introductions to the Mahānaya-Prakāśa of TSS reaffirms the name of Mahānaya as a system “dealing with the principles of Śākteya system of philosophy” and associates the great Kashmirian Abhinavagupta as its author with extremely brief narration of the contents. In the same year the Sanskrit Introduction (upodghātaḥ) to the Cidgagana-Candrikā in AATT series, Calcutta by the editor Svāmī Trivikrama Tīrtha, ably replicated and supplemented to some extent by Arnold Avalon’s English Introduction, could be called the first ever critical study of the system. In twenty pages he tries to situate and evaluate the work within the Tāntric literature comprising Lalitāsahasranāma-Bhāṣya, Yoginīhr̥daya-Dīpikā, Mahārthamañjarī-Parimala, Tantrāloka, Tantrasāra, Śāradātilaka Tantra, Krama-Stotra and Cidambara Tantra. With a verse-wise detailed subject index he declares the work to be a continuation of or some kind of a versicular commentary on Siddhanātha’s Krama-Stotra by someone assuming the pseudonym of Kālidāsa (suspected to be some Sribatsa; cf. n 2, p. 2, English Introduction) dedicated to the worship of Kālī. He finds this system of Kālī distinctly linked to the Trika system of Kashmir and markedly different from one prevalent in Kerala and Bengal. He elaborately dwells on the derivational and semantic analysis of the term Kālī as given by Abhinavagupta and Jayaratha tracing its original inspiration back to Vedic literature through Gītā and Sāṁkhya. Discussing twelve (as well as thirteen and seventeen) Kālīs in their sources such as Pañcaśatika, Krama-Stotra and Krama-Sadbhāva as deities of worship, he tries to draw our attention to their cognitive and spiritual significance as envisaged by the Tantrāloka and Tantrasāra. He even tries to settle some problems of history and in the process identifies Siddhanātha, the author of the Krama-Stotra, with Śambhunātha, Abhinavagupta’s teacher in the Kula system.4 Almost coinciding with this period we notice one more scholar enriching this area. It is Gopinath Kaviraj who had started writing on Kashmir Śaivism since 1922 in Bengali. With his landmark paper on pratibhā (1924)5  he was already an established name. After his monumental paper on the Pratyabhijñā philosophy in 1933 in the Kalyāṇa (Śivāṅka) he wrote profusely on several aspects of the Krama in his numerous articles since 1936 till 1958.6 Fully cognizant of the value of the substantial contribution made by the Āgamic traditions, specially the Śaiva and the Śākta, to Indian thought structure as a whole he specially bemoaned our ignorance about and loss of several Krama doctrines.7 In his vast sweep he not only covered most of the soteriological, esoteric praxis-related and philosophical issues but his main contributions also lay in contextualizing the system within overarching Indian spirituality. In doing so he remained alive to the specific identities and distinctions of these systems that constituted Indian spirituality.

			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
			
		




















































	

OEBPS/image/Front.jpg
Kalikrama and
Abhinavagupta

The Epistemological Ethos of a
Tantric Tradition

NAVJIVAN RASTOGI





OEBPS/image/1.jpg
1

Nalanda International PRINTWORLD
Los Angeles (USA)

Publishers of Indian Traditions





