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Editorial

Dear Readers,

 

As you might know, the ancient Romans used to say “nihil fit sine causa” (nothing happens without a reason), which is important to us on a number of levels, starting with the fact that this phrase explains a great deal on our origin as a journal, as a non-profit organization, and as a growing network of academics from different universities, backgrounds, and countries who have decided to launch this initiative to fill in the growing gap in the literature of the subject. Surely, “nothing happens without a reason” may sound very simple and self-explanatory but in fact it is sophisticated in its simplicity, to the extent that it was selected as the main theme for this edition, for the combination of the papers in this volume would be quite unlikely in any traditional academic journal.

In a way “nihil fit sine causa” also explains the fact that this year has been a very productive one for In Statu Nascendi, which would have not existed without its glorious year of 2017 when the idea was finally implemented, when we managed to persuade one of the leading publishers in the market to invest their time and energy promoting our idea. Indeed, without the support of Valerie Lange and Christian Schön from ibidem-Verlag and the unyielding support of their respective teams (especially such people like Florian Bölter, Stefanie Dosch, and Malisa Mahler), we would have not existed in the first place, and publishing as many as twenty-eight pieces a year would be still in our sweet dreams. Today it is a reality, and we endeavor to use this reality as a launching pad to unleash even more volumes with even more diverse collections of papers in the years to come.

Without the support of Delyana Boyadzhieva-Pietrzak, Vaska Solakova, Ivan Solakov, and Francesco Trupia we would not exist as a non-profit entity, and we would have struggled to organize the events that we have lined up for the next years. Subsequently, without Hristiyana Stoyanova, Koumparoudis Evangelos, Marcin Grabowski, Sami Mehmeti, Stavros Panayiotou, and our exceptional proofreader Matthew Gill we would have not be able to publish two full volumes this year, and be in the final stages of preparations for our First International Conference that will be held at Sofia University “St. Kliment Ohridski” on the 11 and 12th of October 2019. This interdisciplinary event, just like our journal, is dedicated to discussing various leading new developments in fields ranging from philosophy, politics, literature, and art, to international relations theory, and is going to be held every four years.

Naturally, some suggest that “we don’t stand a chance with the fierce competition that is currently in the market”, but we choose to disagree with this opinion, for by looking at the quality and numbers of recent submissions it seems that we are heading in the right direction. If our progress were to be evaluated on the basis of the number of expressions of interest from our readers, prospective contributors, as well as the organizations that want to collaborate with us, we could be compared to Usain Bolt of Jamaica accelerating to complete yet another 100 meter race in less than 9.6 seconds, for the number of such enquiries has skyrocketed from just over twenty in 2017, to forty-five in 2018, to a hundred and fifty-four paper submissions in 2019. But, as you may appreciate, we are not trying to break any world record, at least not in a sprint, for if we were using a sport metaphor, I think that more appropriate would be a metaphor of a marathon runner, in particular the example of Eliud Kipchoge of Kenya who completed the Vienna marathon in 2019 in 1:59:40.2, for we are in it for the long haul, ready to prepare our minds and bodies for a very long and at times not easy race forward, which clearly involves self-discipline, hard work, and perseverance. As much as we would be perfectly happy to switch from two volumes per year to four in 2020, we have chosen a path of consolidation for the next year, for we realize that the only way to increase our market potential is to get indexed in at least one of the leading indexing databases that assigns us with an impact factor and measures our citing behaviors, which should allow us to appeal to a wide audience and improve our reputation. By committing ourselves to continue to fulfill our strategic goal of inclusion in multiple databases, engines, and academic and scientific organizations, we should also be able to appeal to our future readers and those authors who naturally reach out to journals that are well-established, well-known, and recognized by their respective universities and institutes.

Having said that, it is important to remember that these plans and these efforts will be verified by the most important person in our organization, namely by our respected reader who is our raison d’être, the reason of our existence. “In the process of creation” would have never materialized without our loyal readership in the first place, which is currently expanding very rapidly. We are fully aware of the fact that our readers seek a reliable, unbiased, and the authoritative source of high-quality information in social science, which is recognized by its interdisciplinary discourse, multidimensional approach, energy, passion, and a determination that we can learn from each other, and we are ready to deliver on that. But we also want to supplement these efforts with our dedication to inclusiveness for if there is one thing that ISN is always happy to celebrate it is our diversity. We are a sizable community of academics that is growing increasingly conscious of our own strengths and weaknesses, our methods, our practices, our goals and aspirations, and finally we are increasingly more conscious of our roles in exploring our common process of creation, that thus far has helped us to gain the upper hand in our respective fields. 

That is why without any further ado I would like to welcome to you to this third edition of our journal, one which attempts to look at our socio-political reality from two leading perspectives: the philosophical and the political. This volume is a natural continuation of the previous two editions that includes a number of recurring themes related to the Middle East politics, European matters, Russian politics, American foreign policy, and continental philosophy, topics that have undoubtedly dominated our previous debates.

Our Politics & International Relations section begins with the exceptionally fascinating piece on the role for women in the so-called Islamic State by Molly Prendergast, followed by a comparative study of two organizations, the European Union and the BRICS, by Goran Ilik, Mladen Karadjoski, and Nina Ilik. Consequently, I added to this section my piece that evaluates Donald Trump’s policy toward North Korea and Iran. This is followed by Deniz Ertin, who touches on a number of dilemmas in Turkish-German relations that are discussed in the context of Turkey’s attitudes to EU membership. Finally, this section concludes with an interview with the rising star of the Balkans Dr. Sami Mehmeti, who explains the new geopolitical situation of the newly renamed North Macedonia in context of the Balkan and European politics.

The philosophical part is opened up with “The unclarity of the ontological frame of Ludwig Wittgenstein’s Tractatus” by Andreas Georgallides, followed by a paper discussing the origins of charity, tensions within Liberalism(s), “White Privilege”, and African Corruption in the context of Rawlsian debate on Transnational Digital-Communitarianism, by Gordon Freeman. Consequently, Abiola Bamijoko-Okungbaye launches a philosophical debate on the notion of truth seen as the currency of democracy depicted through the prism of a number of important discussions related to African security and the threat of paramilitary organizations operating in Nigeria and Libya. Subsequently, this paper is followed by a comparative study discussing the differences and similarities in Lukács, Kojève, and Verene’s interpretations of Hegel’s recollection in his Phenomenology of Spirit. The section concludes with a paper on John Searle as a Practice Theoretician, by Joel Patomäki.

In the final section titled In Statu Nascendi’s Commentaries & Debates the author of this editorial discusses Francis Fukuyama’s concept of identity through the prism of his previous work on the end of History and the Last Man and state-building that suggests that the way this American thinker has developed his most recent themes owes a lot to his early Hegelian influences. Finally, this issue concludes with a polemical response to Stephen Kotkin’s arguments published as “The Players Change, but the Game Remains”, which suggests that the US and China are likely to turn the current architecture of power into a bipolar one of two competing coalitions.

As always, we are fully committed to keeping our readers updated about all of our initiatives, and publishing the next volume of this journal in the spring of 2020; we also want to encourage our prospective authors to take part in our great adventure and submit their proposals by the end of the spring of 2020. We are open to various forms of academic collaboration: we publish scholarly articles, book reviews, interviews, political commentary, comments, polemics, etc. So please don’t hesitate to email us with your proposals; I promise that we will get back to you within a reasonable amount of time.

 

On behalf of our growing editorial board, I would like to thank you for purchasing this volume. We hope that you enjoy it.

 

Yours sincerely,

 

Piotr Pietrzak

Editor-in-chief

In Statu Nascendi

Journal of Political Philosophy and International Relations

pietrzak_IR@hotmail.com


PART I:

POLITICS AND INTERNATIONAL

RELATIONS THEORY


Molly Prendergast

Madonnas and whores or blood and gore? Roles for women in the so-called Islamic State

Abstract: From sweethearts to sex slaves, nurturing mothers to brutish police officers, roles for women in the so-called Islamic State are as diverse as their origins. Female functions within the organization vary, depending on religion, ideology, age, and nationality. While Daesh’s exhaustive propaganda machine legitimizes the assignment of women’s roles, they also remain consistent with exaggerated gender roles in warfare, recurrent in human history across time and space. This analysis strives to better understand the organization’s utilization of arguably their most powerful weapon. 

By analyzing Daesh propaganda through an intersection of qualitative content analysis overlaid with gender-war theory, this study explores the roles for women in Daesh, and tests whether female functions in Daesh fit the recurring gender roles posited by gender-war theorists.

Keywords: ISIS, Daesh, Female, Gender, Women, Iraq, Syria, 

Introduction

Theatrical violence and medieval shock tactics swirl around the media cyclone encircling Daesh1, the Jihadi2-Salafist3 militant group that skyrocketed to social media stardom. Between their Goebbels-esque ‘news’ branch pumping out propaganda, to the outpouring of reports, studies, and articles produced by global media outlets, Daesh is infamous worldwide. One consequence of its global notoriety is growth. Since their break with al-Qaeda in April 20134, Daesh’s technologically savvy online campaign and globally inclusive ambitions drew in enough recruits to establish first, an army, and then, a territory5. Perhaps the most revolutionary factor separating Daesh from other Islamic terror groups are its state-building ambitions. Evolving from a legacy of terrorist cells that plot in the shadows, Daesh has operated in the harsh, dusty daylight of its strongholds in Mosul6 and Raqqa7. And unlike its predecessors, Daesh relied on a new group of recruits to meet the challenges of building a proto state: women.

While most studies reported on the growth of Daesh from the viewpoint of the mujahideen8 , growing scholarship has shifted towards women. Foreign females flocked to the group in unprecedented numbers, leaving home to make hijrah9  and adopting the term muhajirat10  as a self-identifying badge of pride. An estimated 10% of foreign fighters traveling to Daesh-held territories from North America, Europe, and Australia are women—or around 55011 . Less is known about foreign women from non-Western countries, though they are rumored to be in the “thousands.”12  Another area of interest examines local Iraqi and Syrian women residing in the so-called caliphate13 . At the height of Daesh’s territorial expansion, some ten million people lived under its black flag14 . 

Despite a population in the millions, Daesh has wielded an iron grip over communication to the outside world. Limited internet access, brutal punishments for speaking out, and bans on journalists and travel all shroud the mysterious “hermit kingdom15.” So air-tight is their control that most information from the caliphate is propaganda—their monopoly over free speech juxtaposed with an exhaustive public relations machine, generating a sophisticated online propaganda campaign. Although they rely on medieval war references and military battalions of centuries bygone, Daesh understands the conflict as a modern war of information. What we’re left with is a heavily photoshopped picture projected from their media branch. I rely on propaganda as my primary sources—understood here as their English magazine Dabiq, social media accounts of English-posting individuals in Daesh-held territories in Iraq and Syria, and official online Daesh publications—simply because it is all we have.

II. Presentation of research questions

My research strives to take an inclusive view of women16 within Daesh by considering local and foreign females17. I analyze Daesh propaganda to determine what the roles for women have been, and how these roles have benefited the group. Women streamed in from all over the world, with Daesh becoming a fundamentalist melting pot. At the same time, millions of women saw their lives disrupted when militants conquered their homelands and installed a regime founded on fear. From wives to mothers to nurses to sex slaves, roles for women are as diverse as their origins.

Previous literature on women in Daesh reflects two disparate concerns: reports on Western women indicate curiosity and concern for the security risks18 , while coverage of local women reveals shocking exposés of slavery and sexual violence19 . There remains no singular comprehensive account of all females, including local female residents and non-Western muhajirat. To differentiate it from previous studies, this article argues for a different approach: women from all corners of the globe viewed jointly, not as separate issues of security risks or human rights violations, but as a central asset to Daesh. The primary questions posited by my paper are thus:

What have been the roles for women within Daesh, as portrayed by the organization?

How do these roles benefit the group?

To answer these questions, I scrutinized Daesh propaganda with qualitative content analysis through the lens of gender-war theory.

III. Primary Source Materials

My primary source materials consist of various forms of Daesh propaganda, released in English. One avenue is English-speaking social media accounts of individuals who either self-identify as living in the so-called caliphate, and/or are confirmed by secondary sources (news articles & academic reports). 

I identified six social media accounts on Tumblr and Twitter, and recorded posts from September 2015 through February 3, 2017. I only collected data relevant to my research questions and did not capture every post during the designated period. I identified the nationalities and genders behind account holders through secondary sources, or by the poster’s account.

To protect the privacy of the account holders, I use code names based on nationality and gender (see table above).

Social Media Accounts

Similar to social media posts is the English journal “Days of Sahawaat” by Sudanese fighter Abu Saa’d Al-Sudani on his exploits west of Aleppo in 201420. The mentions of his female travel companions give a window into expected roles for foreign women. Another avenue consists of English e-books and magazines published by Daesh. As of February 2016, there are thirteen issues of Dabiq, the monthly magazine for Daesh’s English-speaking audience. Furthermore, I analyzed two English e-books: the first, The Islamic State (2015), gives an overview of the background, goals, tactics, services, media outlets, and future of the organization21.




	Code name


	Platform


	Place of origin


	Gender


	Number of posts


	Word count


	Type of posts recorded





	UK-X


	Tumblr, Twitter


	UK


	Female


	18


	3,479


	Injustices against

Muslims, call to hijrah, ideology





	UK-Y


	Tumblr


	UK


	Male


	38


	13,623


	advice, pictures around the caliphate, Q&A





	SWE-X-1


	Tumblr


	Sweden


	Female


	7


	4,850


	Advice to muhajirat,

life in the caliphate





	SWE-X-2


	Tumblr


	Sweden


	Female


	30


	2,322


	Idyllic caliphate,

cubs of caliphate,

community





	MAL-X


	Tumblr, Twitter


	Malaysia


	Female


	51 tumblr,

30 Twitter


	17,734


	advice, Q&A on life in the caliphate





	NE-Y


	Tumblr


	The Netherlands


	Male


	3


	611


	Q&A on ideology






Table 1: Social Media Accounts

The second, Hijrah to the Islamic State (2015) provides travel advice, hijrah stories, and outlines the religious call to hijrah22. For a near-comprehensive picture of women’s roles (according to the organization), I examined two pamphlets. In late 2014, Daesh released A Sister’s Role in Jihad, an English booklet outlining women’s roles on and off the battlefield23. This piece is especially interesting when compared to Women of the Islamic State: A Manifesto and Case Study by the Al-Khanssaa Brigade, a booklet on female role models and duties released in Arabic and intended for a Saudi audience; it was translated by Quilliam, a counter-terrorism organization, in January 201524. Together, these two publications offer a near-comprehensive picture of societal roles for foreign women within the caliphate; however, they leave out an important group—mushrikin (polytheists or heretics)25, apostates26, and kuffar (unbelievers or infidels)27. Within Daesh ideology, infidels can be taken as spoils of war28. In October/November 2014, Daesh released a pamphlet in Arabic (translated by the Middle East Media Research Institute) detailing 27 tips on sexual relations with captives29.

IV. Methodology

Qualitative content analysis: coding

Qualitative content analysis is a form of textual analysis whose methodology authors Lawrence Frey, Carl Botan, Paul Friedman and Gary Kreps describe as “the method communication researchers use to describe and interpret characteristics of a recorded or visual message.”30  The goal of textual analysis is to determine the content, structure, and functions behind messages. Within textual analysis, qualitative content analysis interprets data through “the systematic classification process of coding and identifying themes or patterns.”31  For Margrit Schreier, three qualities characterize qualitative content analysis: it reduces data, is systematic, and is flexible32 .

Qualitative content analysis cuts down on data by forcing the researcher to focus on specific themes. The method calls for a repetition of steps going over data repeatedly, making it fairly systematic. Codes, defined as “a word or short phrase that symbolically assigns a summative, salient, essence-capturing, and/or evocative attribute for a portion of language or visual data,”33 are developed, fine-tuned, and systematically applied. This coding is “at the heart of the method,” and determine patterns, which are then used to discover meaning34.

Coding can be flexible, determined by data as well as by other concepts (theories, prior research, etc.)35. In contrast to its quantitative cousin, which systematically counts textual patterns, qualitative content analysis explores topics and underlying themes. Researchers identify patterns and reduce data volume by creating a coding system.

Advantages and disadvantages of qualitative content analysis

Qualitative content analysis is a systematic, thorough approach that applies the same analytical sequence of steps to data. At the same time, the method is flexible, allowing researchers to utilize inductive or deductive approaches, and to interpret data, thereby opening analytical possibilities36. However, this method is time-consuming. Steps are not clearly defined, confusing first-time users37. Finally, the lack of software widens the possibility of missed coding opportunities, dampening analytical richness.

Applying qualitative content analysis

In the early stages, I struggled to identify primary sources. While Daesh publications were easy to find, legitimate social media accounts proved difficult. I pored over news articles and academic reports to cross-examine accounts used in their publications. This way, I ensured that all six of the social media accounts analyzed are verified by a secondary source. To pull out digestible extracts, I searched for references to female, women, sister, mother, girl, muhajirah, slave, and Yazidi, weeding out irrelevant data.

Once I collected my data, I analyzed the texts with the wartime gender roles, discussed by Joshua Goldstein, in mind38. For women, these roles are nurse, sweetheart, mother, peace activist and shamer39. With these roles, I had the early stages of my coding framework.

V. Through the lens of gender-war theory

What is gender?

In her 1949 publication The Second Sex, Simone de Beauvoir famously declared that “one is not born, but rather becomes a woman”. Beauvoir made a critical distinction between what later came to be known as “sex” and “gender”, distinguishing the former as biology and the latter as learned. By the 1970s and 1980s, the term ‘gender’ was mainstreamed by postmodernist and social constructionist scholars to signify societal norms40. This led to a growing understanding among feminists that gender is constructed by cultural practices and societal expectations, put more simply as “socially constructed”.

Not all accept this explanation for gender identity—Nancy Chodrow faulted socialization as too simplistic41 . Influenced by Freudian psychoanalysis, Chodrow theorized that gender develops from masculine and feminine personalities formed in infancy from parenting practices, especially as women are the primary caretakers42 . However, this viewpoint cannot account for the genders of children in same-sex or single-parent households. Others see gender as an extension of sexuality. Catherine MacKinnon holds men and women as socially conditioned through pornography and other channels to find female submission pleasing; gender is therefore forged by the sexual objectification of women43 . Yet gender existed before pornography became widely available. Pornography is also diverse, encompassing female dominance fantasies.

As more scholars added to the growing field of gender studies, others questioned whether we can study gender at all. For Nancy Tuana, we cannot disentangle sex from gender, as it relies on the assumption of a nature-nurture dichotomy that is simply impossible to achieve44 . Others reject the underlying assumption of gender studies: that gender is uniform (known as gender realism). Elisabeth Spelman’s The Inessential Woman (1990) counters the assumption of a ‘common womanness’ based on differences in class, race, and other factors45 . Aligning with Spelman, Judith Butler rejects gender realism based on “the multiplicity of cultural, social, and political intersections in which the concrete array of ‘women’ are constructed”46 .  

My definition of gender

Like Tuana and others, I reject my own ability (or that of any academic) to sever biology from society. As such, any reference to ‘gender’ is a catch-all for both sex and gender. Arguments against gender realism resonate in my own theoretical assumptions—that women within Daesh are assigned different roles on the basis of ethnicity, religion, and nationality. I endorse Butler, Spelman, and others who put forth the notion of a multifaceted gender, cut along socio-ethnic and religious cleavages.

Gender-war theory

In his book War and Gender: How Gender Shapes the War System and Vice-Versa, Joshua Goldstein navigates a “puzzling cross-cultural consistency”: the absence of female warriors throughout history47. While historians can point to a few examples, such as mandatory military service for Israeli women or the mythical Amazonian tribe, women are by and large missing from battle. Women’s absence is especially striking when Goldstein argues that individually, gender and warfare vary richly through time and space; yet together, they strike an eerie consistency.

If women are missing from battle, where are they? Based on an exhaustive historical analysis, Goldstein presents women’s roles in war as mother, sweetheart, nurse, peace activist, shamer, and conquest. After exploring various hypotheses (including biological), Goldstein concludes women’s absence is the product of social constructions of gender identity, hyper-inflated in wartime. Masculinity is built as aggression, strength, and toughness; to goad men into the fray, femininity is constructed in its mirror image: submission, weakness, and defenselessness. Permitting female warriors shatters these constructions, endangering male participation and the war effort at large. Women are called to serve in other ways, accounting for the near universality of female roles in wartime.

My analysis applies Goldstein’s research on gendered war roles to explore whether his findings apply to women in Daesh.

The many faces of women in Daesh

Jihadi brides, mothers, homemakers, shamers, caretakers, soldiers, sex slaves and compliant citizens are but some of the pathways Daesh provides for women. To address my research question, I apply Goldstein’s research on gendered war roles, which argues that women in wartime assume the molds of sweetheart, mother, nurse, peace activist, shamer and feminized enemy. The following chapter addresses my research questions—what have been the roles for women in Daesh, as portrayed by the organization? How have these roles benefitted the group?

VI. Roles for women in Daesh

Sweetheart, mother, nurse, jihadi bride, sex slave, shamer. These six coding categories, determined through qualitative content analysis and guided by Goldstein’s gender-war theory, represent the roles allotted to women in the caliphate. The following subsections summarize the data for each code, as well as the layers of subcodes.

1. Sweetheart

Women in war serve a vital function. According to Goldstein, their softness counteracts the horrors of war, providing men a much-needed escape to lick their wounds and brace themselves for the next battle48. At the same time, women reinforce the war machinery by cheering their loved ones off. The following category explores the caveats of the Sweetheart role, from the lives of single women to marriage, wifely duties, polygamy, and widowhood.

a. Single

Paradoxically, Daesh propaganda associates single life for women with a lack of freedom. Newcomers are required to spend their first night at the makkar49 for screening; chaperoned women are later collected, yet single women remain until marriage. Life in the makkar is farfrom glamorous: crowded and lacking privacy—these are common traits described by propagandists50. Women are not permitted outside without a mahram, which propaganda explains is for safety reasons51. However, the regulation also pressures women to marry quickly. As one muhajirah admits

“coming as an unmarried woman without a Mahram is the hardest position ~ you would most likely be staying in the maqqar until you get married which could take weeks—I ask Allah to strengthen your heart because for any sister coming alone with no idea when she’ll be out it can be really frustrating”52. 

There is no rose-tinted picture of life for single ladies here. One surmises there is an ulterior motive: to facilitate marriages with the mujahideen.

b. Marriage

On marriage, Daesh propaganda claims no unions are forced53 . Women can pick from a cornucopia of nationalities at the time of her choosing54 . Nonetheless, staying single does not seem to be an option. One account presents the marriage obligation in strong terms:

I have stressed this before on twitter but I really need sisters to stop dreaming about coming to Shaam and not getting married. Wallahi life here is very difficult for the Muhajirat and we depend heavily on the brothers for a lot of support […]55.

Marriage for women, if not obligatory, is highly encouraged. Daesh sees the primary role for women as mothers raising the next generation of warriors—this contribution cannot be fulfilled without marriage. Ideally, women are married by sixteen or seventeen, while they are still young and active56. For muhajirat, finding a husband is easy, as even locals prefer foreign women57.

Many sources guide women on navigating a match. Both genders are encouraged to marry before hijrah—for men, to reduce the frustration of waiting for a bride; for women, to ease travel and transition58. When considering suitors, muhajirat are warned against online courting due to security and modesty concerns59. Instead, women are instructed to find spouses through married couples they know personally60.

For single muhajirat seeking marriage, they can inform the sister-in-charge at the makkar61 , or a married female friend, who brokers a match with her husband62 . Weddings are a modest affair: It was the simplest nikah63  I ever witnessed in my life. No glamorous dress, no crowds, no-nothing64 . In keeping with rules on modesty, male and female guests are segregated. Married couples receive their own house65  and a $700 wedding present66 . Married mujahideen receive more breaks, allowing them to spend time with brides67 . Once married, women are expected to fulfill their wifely duties.

c. Wifely duties

Domestic chores

A woman’s place is in the home, and wives spend most of their time performing domestic chores68. When their husbands return home, good wives cook their favorite foods and wash their clothes69. Wives are encouraged to carry out chores with a smile70.

Sexual access & piety

Muhajirat are instructed to bring lingerie, makeup, dresses, perfume, and jewelry for their husbands-to-be, and to be presentable in your appearance […] Let him enjoy you as you are halal for him, and he is halal for you71. Menin jihad require ‘female comforters’,and physical connection is important72.

At the same time, female piety is highly valued. Women are told to rely on their faith as a stalwart against the dangerous hurdles they face, a coping mechanism against trauma. Women are instructed to bring laptops with downloaded religious texts so they can pass their time in study73. Once in the caliphate, women attend all-female study circles, Koranic classes, and university74. Religious education is an obligation placed upon all Muslim women75. The emphasis on female piety hinges on the understanding that women are the holders of religion, and responsible for passing Islam down to their children76. The survival of Islam relies on the faith and religious practices of wives. This contradictory duality of sexual access and piety77 is not unique to Daesh, but commonly referred to as the madonna-whore complex.

Modesty

Among the most important virtues for Muslim women is modesty. To justify its rigid control over female dress and movement, Daesh frames modesty as a romantic anti-Western resistance.

In the caliphate, women must avoid interactions with men outside their families (known as free mixing). Free mixing is banned to avoid fitnah, or temptation78 . This taboo also applies online, where men and women are forbidden from interacting79 . Any violation is grounds for divorce80 . To avoid male-female interactions, women do not work, and universities are gender-segregated. They are instructed to stay in their homes, leaving only when necessary81 .

In the caliphate, wearing hijab is not an obligation, but a right. Women are free to practice this aspect of Shari’ah without harassment or discrimination. Daesh also plays into the symbolism of the veil. According to anthropologist Scott Atran, the veil symbolizes a shield against the corruption of the material world82. Moreover, the veil stands as an emblem against Western colonialism and oppression. Quoting Frantz Franon, an important voice in post-colonialism theory, Daesh propaganda asserts,

“this woman, who sees without being seen, frustrates the colonizer.” By adjuring Westernstandards of liberation, she asserts an identity, and even power, of her own, thus refusing to acknowledge the validity of, and inherent power in, her colonizer’s unveiling, subjugation and rape of her own culture.”83

The veil is the perfect accessory for Daesh’s narrative on the oppression of the Western powers against the Muslim world84. By wearing the veil, women become part of the resistance.

Supportive

As wives, women are taught to be pillars of emotional support for their fighting husbands. One mujahid explains why women are desperately needed in this role:

The blood he sees, the body pieces he walks over on the battlefield, the friends he loses, the disturbed sleep he gets, all of this is sufficient to make anyone break. […] A woman by nature is someone who is loving and caring, and everyone needs this, especially a Mujahid85.

Female softness counterbalances the horrors of war. Goldstein argues male soldiers are taught to suppress their emotions, learn discipline, and endure war’s brutality. In turn, women must “pick up the emotional slack in relationships,”86 and compensate for the emotional stunting of their partners. Daesh propaganda guides women on nurturing battle-worn husbands. Let them rest, and avoid excessive complaints or demands, as some brothers end up wishing they could go for a martyrdom operation after marriage due to the stress some sisters cause them87. Women are instructed to offer a peaceful, comforting presence, speaking softly and kindly88. A woman’s role is to stay strong, allowing her husband to focus on his mission89.

Widow

According to propaganda, mujahideen are usually martyred within the first two years—chances of entering widowhood are therefore high90. Daesh offers guidance on widowhood in the caliphate. Women are taught their husbands’ martyrdom is inevitable, and some present a flippant reaction to their deaths:























































































































































































































































































































































































OEBPS/CoverDesign.jpg
IN STATU NASCENDI

Journal of Political Philosophy

and International Relations

Vol. 2, No. 2 (2019)





