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			Introduction

			A Brief History of Vedic Literature

			Indian thoughts and ideals are the real treasure house of the variegated products of the perennial flow of Indian culture. This tradition has acknowledged human life as a rare bliss and an opportunity to perform noble deeds. The human life was thus accorded a systematic form by framing it into different puruṣārthas (dharma, artha, kāma and mokṣa). The practice of dharma became the main goal of life, as through dharma only, one might enjoy artha and kāma in a desired manner and might finally attain mokṣa (freedom from the worldly life) through self-realization. The four Vedas laid the foundation of this unique philosophy. The tradition of attaching due importance to dharma in human life was further carried through all later writings. Kalpasūtras (one of the Vedāṅgas) brought out all the rules of dharma in a systematic form which were otherwise scattered all over the four Vedas. The three sections of Kalpasūtras (Śrauta, Gr̥hya, Dharma) dictated the rules and regulations pertaining to dharma, related to the different aspects of life in a true and practical manner. Śrautasūtras deal with the performance of the Vedic rites, while Gr̥hyasūtras describe the numerous ceremonies connected to the domestic life of a person from his birth to death. Dharmasūtras, which are directly connected to Gr̥hyasūtras, deal with dharma in detail. These Sūtras have expanded the definition of dharma in its wider sense. The meaning of dharma was stretched to all social concerns such as rights, duties, law, religion and even culture. Most of these Dharmasūtras had originated from different Vedic schools. Apart from that, there are many independent Dharmasūtras.

			The basic content of Dharmasūtras was to assert the authority of Vedas as the source of dharma. They also have discussed the duties of four varṇas (brāhmaṇa, kṣatriya, vaiśya and śūdra), four āśramas (brahmacarya, gr̥hastha, vānaprastha and saṁnyāsa), saṁskāras, governance, rules for taxation, ownerships, witness, moneylending, payment of debt and deposits, punishments for various crimes, inheritance, śrāddhas, sins, expiations and penance. The prominent Dharmasūtras are: Gautama-Dharmasūtra, Baudhāyana-Dharmasūtra, Āpastamba-Dharmasūtra, Vāsiṣṭha-Dharmasūtra, Yājñavalkya-Dharmasūtra, Hārīta-Dharmasūtra, Viṣṇu-Dharmasūtra, Hiraṇyakeśi-Dharmasūtra and Vaikhānasa-Dharmasūtra. Many other Dharmasūtras are the supplementary parts of Śrautasūtras and Gr̥hyasūtras and are mainly written in prose.

			Manu-Smr̥ti and Other Smr̥tis

			Smr̥tis are the highly specialized literature focusing fully on various aspects of dharma. They follow the content of Dharmasūtra and are the metrical codes. The term smr̥ti means “remembrance”, as they reveal the dharma already prescribed in Vedas. The word smr̥ti means the memory or recollection of what was previously cognized. They are the works rendered by those great sages who studied the Vedas and pondered over their injunctions and prohibitions. These sages were conversant with the codes and demonstrated the utility of those codes by practising them in their own life. Thus Smr̥tis became the tool of improving man’s day-to-day life for securing a fruitful future. Many Smr̥tis were composed side by side to Dharmasūtras. Many times even Dharmasūtras refer to Smr̥tis. Manu-Smr̥ti, Yājñavalkya-Smr̥ti, Pārāśara-Smr̥ti, Nārada-Smr̥ti, Br̥haspati-Smr̥ti and Kātyāyana-Smr̥ti are the well-known Smr̥tis.

			Among all these Smr̥tis, Manu-Smr̥ti is the most ancient, authoritative and systematic one. It has been said that if Pāṇini has determined the nature of the Sanskrit language for all time, Manu has determined the Hindu conduct for all time.

			History of the Text of Manu-Smr̥ti and 
Its Relation to Other Texts

			Manu-Smr̥ti is one of the most popular books that India has ever produced. It has received a high estimation for centuries. The publication of the translation of Manu-Smr̥ti by Sir William Jones cleared all the doubts which Westerners had in their minds about Indian thought. In fact, it has paved the way for many European scholars to understand the Indian notions of judiciary based on the ground of practical and systematic judicial administration. All these subjects have been thoroughly discussed in Manu-Smr̥ti. These topics became the centre of attraction and prompted numerous discoveries later on.

			Sir William Jones’s translation (1794) was reprinted in 1796; Johann Huttner did the German translation in 1797; it was largely used by the scholars writing on early criminal law. A number of editions of this work have so far been published in India since 1796. In this work the Nirnaya Sagara edition with the commentary of Kullūka has been used. The widely acclaimed and well-known translations of Manu-Smr̥ti have been done by V.N. Mandlik and Georg Bühler.

			The content of Manu-Smr̥ti has proved that India had a rich tradition of thinking on how to bring about real harmony between the different groups of the society and how to introduce an ideal life. In spite of all its substantiality, the work is shrouded in several types of controversies. In order to assess the text in its true spirit, the following questions have to be answered first:

				1. Was there a person named Manu as an author of the work and when was it written? 

				2. Did he write the whole content of the book at a time or was it written in succession?

				3. Is the extant Manu-Smr̥ti the same work as was originally written by Manu?

			It is not going to be an easy task to produce the facts related to all these questions, but even then a humble effort can be made to ascertain the facts with the help of certain available evidences.

			In many mantras of R̥gveda, Manu has been mentioned as “father” (R̥V I.80.16, 114.2; VIII.63.1). At another place Manu is addressed as “our father” (yāni manur-avr̥ṇīta pitā naḥ). One may also come across many compounded words like manu-jāta, manu-prītasaḥ and manur-hita. These words are occurring hundreds of times throughout R̥gveda. At another place the sages pray to gods to show them the ancestral path of Manu (R̥V VIII.30). Manu is also considered as the light of the people (R̥V I.36.19). Manu offers sacrifices to the gods (R̥V V.35.15; VIII.30.2; X.36.10). Manu is also prayed to along with Indra (VIII.68.6). In R̥gveda most of the mantras mention Manu as an individual sage. According to another mantra, Manu is a sage who offers prayers to thirty-three gods (VIII.27.4, 30.2). In R̥gveda there are many stories related to Manu (X.61-63). Manu is also referred in Atharvaveda (XI.33) and in Sāmaveda (I.2.33; III.165, 145, 232; IV.123-24; VI.262). Manu has been delineated in Sanskrit literature from the early Vedic period onwards. He is regarded as father, as one of the ancient sages, a semi-divine person and a king who received law and regulation from the gods itself. Manu-Smr̥ti also mentions that Manu became a king by his own righteous conduct (VII.4).

			In Taittirīya Saṁhitā it has been said that whatever Manu says is wholesome like medicine (TatSam. II.2.10.2). Further it says that “we are Manu’s children” (manavyo hi prajāḥ II.1.5.6). In Taittirīya Saṁhitā III.1.9.4-5 and in Aitareya Brāhmaṇa V.14 there are stories of Manu dividing his wealth among his sons and the exclusion of his son Nābhānediṣṭha. Śatapatha Brāhmaṇa (SBE vol. 12, p. 216) relates the popular story of Manu and the great flood. Nirukta of Yāska (chap. III) presents a discussion pertaining to the rights of sons and daughters. Here it refers to the opinion of Manu Svayambhuva that the children of both sexes may inherit their father’s property. Yāska clearly mentions Manu as law-giver. The laws propounded by Manu were well established during the Sūtra period. Baudhāyana-Dharmasūtra (I.21) also mentions Manu. It has been said that:

			Just as Bhr̥gu, a disciple of Manu, has complied the well-known views of Manu, a later Baudhāyana might have complied the views of Bodhāyana.

			Āpastamba-Dharmasūtra connects Manu with promulgation of śrāddhas (II.7.16.1). Vāsiṣṭha-Dharmasūtra quotes at least sixty ślokas which are very much existing in extant Manu-Smr̥ti, Vāsiṣṭha-Dharmasūtra uses the words mānava and mānavam ślokam udāharanti many times. Many laws mentioned in this book are the prose version of Manu-Smr̥ti. In Mahābhārata, Manu is named at numerous places. It mentions Manu as Manu Svayambhuva (Śānti-Parva 21.12), Pracetasa Manu (Śānti-Parva 57.43) and many times simply as Manu. Śānti-Parva of Mahābhārata (verses 336.38-46) narrates:

			Supreme composed a hundred thousand ślokas on dharma, which were promulgated by Manu and later on Uṣanas and Br̥haspati composed Śāstras based on the work of Manu Svayambhuva.

			The same version has been repeated in the prose introduction of Nārada-Smr̥ti that Manu composed a Dharmaśāstra of 100,000 ślokas, 1,080 chapters and 24 prakaraṇas and imparted it to Nārada, who abridged it into 12,000 verses and taught it to Mārkaṇḍeya, who in turn brought it down to 8,000 ślokas and passed it to Sumiti Bhārgava, who again reduced it to 4,000 ślokas. Vātsyāyana in Kāmasūtra II.6 records a similar tradition of dharma and dealt with it in a special treatise. The similar story has been brought out in extant Manu-Smr̥ti I.32-33 where Brahmā taught the Śāstras to Manu and he imparted it to ten sages. It also says that Manu gave this knowledge to Bhr̥gu who imparted it to others (I.59-60). This tradition has been maintained throughout Manu-Smr̥ti. These statements cannot be brushed aside. Later on, Medhātithi remarks in similar manner that the original work was abridged by Manu and others. Mahābhārata has made a distinction between Svayambhuva Manu and Pracetasa Manu. The former is introduced as the writer of Dharmaśāstra and the latter has been taken as the composer of Arthaśāstra. Śānti-Parva 21.12 too refers Svayambhuva Manu. Śānti-Parva 58.2 considers Pracetasa as the author of rāja-dharma. At few places Manu without any adjective has been associated with rāja-dharma.

			One may find the reference of Manu-Smr̥ti, even in Rāmāyaṇa. Many ideas related to dharma and rāja-dharma found in Rāmāyaṇa are very close to Manu-Smr̥ti. It even mentions the name of Manu as a law-giver. The verses which are cited in Rāmāyaṇa can be seen in extant Manu-Smr̥ti (Kiṣkindhā-Kāṇḍa 18.30-32 and Manu-Smr̥ti VIII.316-18). Purāṇas owe much to Manu-Smr̥ti. Bhāgavata Purāṇa (XI.27.12) also refers to Manu-Smr̥ti. According to Bhaviṣya Purāṇa, the original text of Svayambhuva Manu was redacted in four parts by Bhr̥gu, Nārada and Aṅgiras. A verse from R̥gveda has also been quoted to support the statement. The statement of Manu referred at this point opposes R̥gveda. It seems that Yāska may have supported the view expressed by Manu. Kauṭilya in his Arthaśāstra mentions the names of few law treatises and quotes mānavaḥ five times. Tantrākhyāyikā, the earliest version of Pañcatantra, pays homage to Manu along with Cāṇakya, Br̥haspati, Śukra and Parāśara. Hārīta-Smr̥ti and Viṣṇu-Dharmaśāstra are fully familiar with the content of Manu-Smr̥ti. Viṣṇu-Dharmaśāstra is just the prose version of Manu-Smr̥ti. Pārāśara-Smr̥ti, Kātyāyana-Smr̥ti and Br̥haspati-Smr̥ti follow Manu-Smr̥ti. Br̥haspati-Smr̥ti is just a supplement to Manu-Smr̥ti. Br̥haspati says that Manu-Smr̥ti occupies an important place as it represents the essence of Veda and that a Smr̥ti which opposes Manu is not esteemed.

			Mr̥cchakaṭika of Śūdraka (9.39) refers to the law of Manu that a brāhmaṇa sinner should not be given death sentence but instead of that he may be exiled from the country. An inscription of the Valabhi era (i.e. ce 571) mentions a king who obeyed the rules formed by Manu (IA, vol. 8, p. 303, Gupta Inscriptions, p. 165). Śabarasvāmin (ce 500) the commentator on Jaimini-Sūtra has said that Manu and others have given instructions (Pūrva-Mīmāṁsa I.1.2, vol. 1, p. 4). He also quotes a verse as a Smr̥ti passage and it is found in extant Manu-Smr̥ti (MS VIII.416 and Mbh, Udyoga-Parva 33.64). Pratimā-Nāṭakam of Bhāsa refers Mānavavidyā-Dharmaśāstra and Pracetasa-Śrāddhakalpa. In the first canto of Kīrātārjunīyam composed by Bhāravi while describing the state of Duryodhana to Yudhiṣṭhira the spy says that Duryodhana is following the path of governance showed by Manu (Kīrātārjunīyam 1.9). Śaṅkarācārya had before him the extant Manu-Smr̥ti as he quotes many verses from Manu-Smr̥ti in his Bhāṣya on Vedāntasūtra. Tantravārttika of Kumārila Bhaṭṭa offers a special reverence to Manu-Smr̥ti. He has given more importance to Manu-Smr̥ti in comparison to Gautama-Dharmasūtra. Kumārila treats Manu as the representative of all other Smr̥tis (Tantravārttika, p. 165). He states that the authors of Smr̥tis are generally prepared to accept as authoritative the usages of countries, castes and families that are not opposed to Vedas and he first quotes Manu-Smr̥ti (II.6) and then Gautama-Dharmasūtra (XI.20).

			Before entering into the riddle-like debate on topics such as the authorship and the date of Manu-Smr̥ti it is necessary to know the extent of literature known to Manu or referred in Manu-Smr̥ti. Manu speaks of three Vedas (R̥V I.23, II.77, III.145, IV.123-24, 261, 264; Yajurveda I.23, III.145, IV.123-24, VI.21, 38, IX.18, XI.262, 264, Sāmaveda I.28, II.7, III.145, 185, 232, IV.123-24, XI.212). Atharvaveda has been mentioned as Atharvan-Aṅgiras Śruti (XI.33). Brāhmaṇa granthas have been considered as the essence of Vedas (XI.264). Manu-Smr̥ti mentions Āraṇyaka without naming it (IV.123) and even Vedāṅgas without mentioning the number (II.141). At another place (III.185) Manu uses the word khadavidyā but it is not very clear whether it really refers to six Vedāṅgas. Manu knew many Dharmaśāstras (III.232). The study of Dharmaśāstras has been considered a must for everyone (MS II.10; III.232; VIII.3). Manu-Smr̥ti mentions Ākhyānas, Itihāsa, Purāṇas and Khilas (Sūktas) (III.232). Khilas are known as additional hymns appended to regular collection. But he does not mention the name of any Purāṇa or Itihāsa. He has mentioned several authors of Dharmaśāstras, for example, Atri the son of Utathya (Gautama according to some commentators), Bhr̥gu and Śaunaka (III.16), Vasiṣṭha (on the rate of interest, VIII.140) and Vaikhānasa (VI.1). Manu’s description of Brāhmaṇa is very close to that of Vedānta (IV.83, 94). The reference of Upaniṣads can also be seen (VI.29; XI.262). The study of Upaniṣads is needed for self-realization. Upaniṣads are capable of revealing the mystery of all Vedas. It seems that by that time there were few groups of people who were opposed to the teachings of Vedas. It may be the school of Lokāyatas or Cārvākas. The reference of vedabhayaḥ smr̥tayaḥ (XII.95) clears that Manu has criticized those people who distrust Vedas. He describes the heretics and their guilds (IV.30.163). He warns householders not to welcome these people. The nāstikas are those who often condemn Vedas and one should try to avoid their company (IV.163). Manu-Smr̥ti brings out the different concepts very close to different schools of Indian philosophy. It mentions tarka without mentioning Naiyāyikas and Dharmapāṭhakas without referring to Mīmāṁsakas (XII.111).

			Manu-Smr̥ti describes the mode of prāṇāyāma and suggests that prāṇāyāmas accompanied with oṁkāras and vyāhr̥tis constitute the highest tapas (VI.70). Prāṇāyāma destroys all aberrations of senses and mind (VI.72). Manu-Smr̥ti details the results of the withdrawal of sense-organs and holding the mind to the tip of the nose. One may experience the subtleness of Brahman through yoga (VI.64-65). The technical words of yoga used in Manu-Smr̥ti may also be seen in some Upaniṣads. Manu-Smr̥ti also relates many theories of yoga techniques in order to get the knowledge of Param Brahman. It brings out the traces of Sāṁkhya philosophy without mentioning the Sāṁkhya system. In fact, the origin of the universe as depicted in the first chapter of Manu-Smr̥ti is in accordance with the Sāṁkhya concepts. Manu mentions Nirukta, but does not mention the name of Yāska. At many places in Manu-Smr̥ti, Manu quotes or refers the views of others by using the words like kecit (III.53.261, IX.32), kī (X.10, XI.45) and anye (III.261). It indicates he was familiar with few other works on Dharmaśāstras. Manu-Smr̥ti refers to four types of vows prevalent at that time. The vratas like Cāndrāyana (XI.117), Atikr̥ccha (XI.208) and Aśvamedha (XI.260) have been given much importance. Pañcamahāyajña is prescribed for every person. Manu-Smr̥ti also refers to Vedic hiṁsā. The killing of certain types of animals was allowed for sacrificial purposes (V.23-24, 31). Eating of flesh after offering that to God was permitted up to some extent (V.31-32). The names of many Vedic gods like Indra, Yama, Varuṇa, Soma along with Bhadrakālī, Lakṣmī and Brahmā are also well mentioned in Manu-Smr̥ti III.87-89. Manu-Smr̥ti also mentions the devapratimā, devāgāra and devamandira (IV.39; VIII.248; IX.280). No reference is found about the image of any particular god.

			The word dhyāna-yoga can be seen in Śvetāśvatara Upaniṣad, I.3. Maitrāyaṇīya Upaniṣad brings out the details of khaḍaṅgas of yoga (VI.18). Kaṭhopaniṣad considers yoga a way to Parama Brahman (VI.II). Kauṣītaki Upaniṣad I.4 expresses the same view. Manu (VI.79) repeats the very words of Upaniṣad.

			A Debate on the Existing Controversy on Mānavadharmaśāstra

			Western writers like Georg Bühler, Edward Washburn Hopkins and Arthur Coke Burnell have raised numerous questions on the authorship of Manu-Smr̥ti. They did not consider it an original treatise, but a “versified recension of an older treatise in prose”. There is no doubt that all the genuine Dharmaśāstras, which we possess now, are without any exception, nothing but more modern text of earlier Sūtra works on kula-dharmas belonging originally to certain Vedic cāraṇas (Max Müller, History of Ancient Sanskrit Literature, pp. 134-35). They argued that there were many recensions of Vedas used by the people in ancient India. The followers of the different recensions split up framing different schools. These schools had their own Brāhmaṇa granthas, Sūtras and law of sacrifices, which did not differ substantially from one another. They also contained a section of traditional law and customs. These authors traced a work named Mānava-Dharmaśāstra, a work belonging to mānavas, one of the six sub-divisions of Maitrāyaṇīya school of Black Yajurveda. They considered that this Dharmaśāstra had not yet been recovered, and was probably lost for ever. There is little doubt that it was turned into verses and added to Manu-Smr̥ti and that this is the actual Mānava-Dharmaśāstra (compare Albrecht Weber’s Ind. Literaturgeschichte, p. 296, n.). According to Bühler, Vasiṣṭha’s Dharmaśāstra contains four sūtras of Mānava-Dharmaśāstra, the first of which is “the mānava says that one may kill an animal only for honouring the manes, gods, and guests”. It follows three verses and a passage in prose with iti at the end. Bühler agreed that all these four sūtras are quotations and as the extant Manu-Smr̥ti is in verse, these must be regarded as taken from Mānava-Dharmaśāstra. There are other quotations in Vāsiṣṭha-Dharmasūtra attributed to Manu which either contradict present Manu-Smr̥ti or have no counterpart in the latter. Bühler drew special attention to the fact that Vāsiṣṭha (19.37) quoted a mānava verse which was not in Anuṣṭubha and which had nothing corresponding to it in extant Manu-Smr̥ti. Bühler also threw light on a fragment Uṣanas quotation on Manu about impurity which is in prose. It occurs in extant Manu-Smr̥ti 5-78. Kāmandaka Nītisāra (11-13) says that according to mānavas, the vidyās to be studied by a king are three, while Manu-Smr̥ti (7-43) regards them as four distinct vidyās. Manu-Smr̥ti (7-54) says that the number of ministers should be seven or eight. According to Bühler, Kāmandaka had in his mind Mānava-Dharmaśāstra and not the present Manu-Smr̥ti. Weber, A.F. Stenzler, Müller and Bühler addressed this matter in depth. William Whitney concludes:

			Out of last two (Gr̥hya and Dharmasūtras), especially the last, come by the natural development the law books (Dharmaśāstra) which make a conspicuous figure in the later literature: the oldest and the most noted of them being called by the name of Manu (an outgrowth, it is believed, of Mānava Vedic school); to which are added that of Yājñavalkya and many others.  — Sanskrit Grammar, p. xviii; compare also with Whitney’s Oriental and Linguistic Studies, I, p. 72

			On the strength of the presentation of the complete sets of the Sūtra works of Āpastamba, Śrauta, Gr̥hya and Dharma and similarly with Baudhāyana, it is regarded that Mānava Cāraṇa also had a sūtra on dharma. Bühler came to the conclusion that the 12th and 13th parvas of Mahābhārata knew a Mānava-Dharmaśāstra which was closely similar to the present Manu-Smr̥ti. E.W. Hopkins believed that there was a floating mass of verses containing philosophical notes attributed to mythical Manu on which the earlier books of Mahābhārata and Manu-Smr̥ti both drew and that the matter that is common to both works was not borrowed from any systematic treatise (Hopkins, Great Epic of India, pp. 21-22). Hopkins held that Anuśāsana-Parva of Mahābhārata knew of a Manu-Smr̥ti, same as we have now. But both Hopkins and Bühler agreed that the earlier books when they referred Manu were either Mānava-Dharmaśāstra or the floating mass of popular verses, but not the present Manu-Smr̥ti.

			According to A.C. Burnell the Ist and XIIth chaps. of Manu-Smr̥ti form an explanatory philosophical framework to the whole text. Eighth chapter, which is an abstract of polity and conduct of life and affairs of the king, is found in the rāja-dharma section of Mahābhārata and in Nītīśāstra and perhaps belongs to later times; such matter is entirely foreign to the original Sūtras. The author also thinks that the text was intended for rājās and similar persons, and was not intended for the use of brāhmaṇas. Burnell admits that Manu was a north Indian and probably a Punjabi brāhmaṇa, who came down to south to help and to civilize the people there. His arguments are based on 123-24 verses of the IInd chapter. The author thinks that Manu lived in a country where little was known of Sanskrit; and this also points to a place in the south of India. He further adds that the text belongs to the second class of Sanskrit law books: that is to say to the books which were intended to popularize the earlier Dharmaśāstras and for practical tribunals.

			It thus appears that the text belongs to an outgrowth of old Brāhmanical literature, which was intended for the benefit of the kings, where the Brāhmanical civilization had begun to extend itself over the south of India. — Introduction to Manu-Smr̥ti, p. xxvii

			The author tries to convince that a modified brāhmaṇa civilization arose in south of India with many essential differences as compared to their source, and which gave rise to an enormous secondary literature; Manu-Smr̥ti belongs to that category.

			Jolly Julius in his introduction to Viṣṇu-Dharmasūtra (p. XXVII) admits:

			Manu has little in common with Mānava, Gr̥hya, both in mantras and otherwise. Manu is recognized as an ancient writer on Dharmaśāstras in Dharmasūtras.

			He quotes the verse 21.7 of Gautama-Dharmasūtra where it is said by Manu that “three out of five mortal sins (mahāpātakas) could not be wiped out except by death”. The extant Manu-Smr̥ti contains this verse (XI.89-90, 103-04).

			According to K.P. Jayaswal, the reference of Mānava view in Kauṭilya’s Arthaśāstra is not traceable in the present text of Manu-Smr̥ti which shows the existence of an early Mānava Rājanītī Śāstra. From this floating mass of Manu’s verses, the present Manu-Smr̥ti, the redaction of Bhr̥gu might have been taken (Manu and Yājñavalkya — Tagore law lecture). His conclusion is based on the word senāpatya (Manu-Smr̥ti XII.100). He thinks that Manu has given many powers to brāhmaṇas. But even in R̥gveda the greatness of brāhmaṇas has been described (R̥V X.92.12). Even in Mahābhārata Droṇa, a brāhmaṇa teacher, was made commander-in-chief of the Kaurava army. The Dharmasūtras like Gautama (VII.25), Baudhāyana (II.2.80) and Vāsiṣṭha (III.24) have allowed brāhmaṇas to use arms for protecting themselves and cows. Pāṇini (V.2.71) describes brāhmaṇas as professional soldiers. In Arthaśāstra of Kauṭilya, there is a reference of the army consisting of brāhmaṇas, kṣatriyas, vaiśyas and śūdras.

			P.V. Kane in his History of Dharmaśāstra has discussed all these theories in detail. The analysis done by the learned author is an eye-opener for the ongoing debate on the authorship of Manu-Smr̥ti. He says:

			Western scholars on account of preconceived baseless notions write about the Indian books and Indian people. How it can be possible that the wild theories about thousands of floating Sanskrit verses among people thousands of years ago, their being welded into one Śāstra and new customs started on the basis of theses verses by a sect of mānavas.

			Further he says:

			Manu was famed as the great lawgiver of ancient times. Some practices and rules had changed in the course of the centuries. Later writers wanted changes according to their lights to be recognized, but, if that had stated that in their own names, little weight would have been attached to them, therefore they probably hit upon the plan of saying in some cases that the view propounded by them had the authority of Manu.  — History of Dharmaśāstra, p. 324

			While answering the doubts created by few scholars regarding the existence of Mānava-Dharmaśāstra, Kane opines that Kāmandaka in his Nītisāra is paraphrasing the words of Kauṭilya and not of Manu. Commenting on the use of the word mānava, the author says:

			Manu or Mānava denotes the same thing. Early writers like Kumārila and Viśvarūpa employ the word mānavam with reference to Manu-Smr̥ti just as they use the word vasiṣṭhayam to denote Vāsiṣṭha-Dharmasūtra.  — Tantravārttika, pp. 167, 194; Viśvarūpa on Yājñavalkya-Smr̥ti III.245, 257

			Śaṅkarācārya in his Bhāṣya on Br̥hadāraṇyaka Upaniṣad (1.4.7) applies the word mānava to Manu-Smr̥ti. Referring to the number of the ministers, Manu-Smr̥ti VII.60 allows more ministers than seven or eight. In the final remodelling of the Manu-Smr̥ti from its original in verse it is not unlikely that few changes have been introduced.

			According to Kane:

			. . . most of the quotations attributed to Manu are found in Manu-Smr̥ti. Hence, even if few quotations attributed to Manu are not found in Manu-Smr̥ti we cannot at once jump to the conclusion that Vasiṣṭha had before him not the Manu-Smr̥ti but Mānava-Dharmasūtra. It is not right to say that Vāsiṣṭha-Dharmaśāstra 11-23, 12-16, 23-43 either contradict or find no counterpart in Manu-Smr̥ti. Vāsiṣṭha-Dharmaśāstra 11-23 correspond with Manu III.245-46. Vāsiṣṭha-Dharmaśāstra (23-43) has nothing corresponding to it word for word, but its echo on Manu-Smr̥ti XI.211 is very clear. Bühler’s argument about Mānava verse in Triṣṭubha is not quite sound. The available text of Vāsiṣṭha-Dharmasūtra is far from satisfactory. The non-occurrence of a particular verse found in Vāsiṣṭha-Dharmaśāstra in Manu-Smr̥ti cannot be taken very seriously. Vāsiṣṭha quotes a sūtra of Gautama (4.37) which is not found in extant Gautama-Dharmaśāstra. In the same manner the verses ascribed to Vāsiṣṭha in Nibandhas are not found in the printed text of Vāsiṣṭha.

			The brāhmaṇas in south India were in the very early days of their colonization surrounded by an alien culture and by their alien customs. It was necessary therefore to formulate distinctly the rules of general conduct for the Aryan community in south India, that studied the Black Yajurveda. The same necessity did not exist in north India where the members of sūtra cāraṇas knew their ordinary everyday duties very well and were more or less homogeneous community with the same ideals and culture. In the beginning when the manuals on Śrauta and Gr̥hya were first composed, it was not necessary to compose set treatises on dharma for each cāraṇa. — Kane, History of Dharmaśāstra, p. 145

			The discovery of writings on Mānavas cannot solve the problem of the authorship of Manu-Smr̥ti. First, the existence of Mānava-Dharmaśāstra itself is in doubt. Kumārila, the great scholar of all the branches of Sanskrit studies, has not mentioned that the followers of Black Yajurveda studied Mānava-Dharmaśāstra, though he mentions that they studied Baudhāyana and Āpastamba. He expresses high regard for Manu-Smr̥ti. Viśvarūpa, the renowned pupil of Śaṅkara, does not agree with the existence of Mānava-Dharmaśāstra (p. 18 of Viśvarūpa Commentary on Ācāra section). Second, the doctrines as propounded in Mānava-Ghr̥yasūtra (ed. Knauer) do not tally with Manu-Smr̥ti. For example, the first verse of the IIIrd chapter of Manu-Smr̥ti prescribes that a student should study Veda till the age of thirty-six. It has opposed Mānava-Ghr̥yasūtra II.12.1-2. In the same manner, Mānava-Ghr̥yasūtra I.4.7 opposed Manu-Smr̥ti IV.95; Mānava-Ghr̥yasūtra I.20.1 opposed Manu-Smr̥ti II.34, Mānava-Ghr̥yasūtra I.211 to Manu-Smr̥ti II.35, Mānava-Ghr̥yasūtra I.22, 1 to Manu-Smr̥ti II.36, Mānava-Ghr̥yasūtra II.12.1-2 to Manu-Smr̥ti III.84-86. The ideas related to domestic rites presented in Mānava-Ghr̥yasūtra are totally different from the present Manu-Smr̥ti. The details of the funeral rites widely differ in both works. Hence, it cannot be determined that the extant Manu-Smr̥ti is the recast or versified version of Mānava-Dharmaśāstra.

			The problem of the occurrence of the words like manuaha or manurasbravīta in Manu-Smr̥ti cannot prove that these are the quotations from some other works. There may be many reasons for this type of usages. Manu was a very ancient law-giver. He designed many social codes befitting to the contemporary society. Many practices may have been changed in the course of time. Since the later writers might have desired to proclaim those old codes in a new light and in order to make them more emphatic, these phrases might have been added. In order to avoid looking too egoistic, ancient authors generally put their own view in third person as said by early writers like Medhātithi and Viśvarūpa. The first person singular was hardly in use.

			It is not at all correct to say that the content of Manu-Smr̥ti is based on floating verses. One should not forget that Manu-Smr̥ti is a law book, and these laws were very much in practice. The authenticity is always needed for such books, as they cannot be changed everyday. How a lawmaker like Manu could depend on floating literature? The parallelism of thoughts should be treated as coincidence. There is no foolproof method of proving any direct borrowing of any thought from anywhere. The similarity of thoughts is natural as far as it is concerned with the reformation of the society. The very nature of the thoughts is experimental and it always has kept pace with the needs of the society.

			There is a strong presumption in favour of the practical nature of these works of dharma and that the legal rules contained in them must have corresponded to the laws actually enforced in the native court of justice. — Jolly, Outline of the History of Hindu Law, pp. 28-29, 32

			The controversy regarding the authorship and the content was instigated mainly by the reference of few similar prose versions of Manu-Smr̥ti in Vāsiṣṭha-Dharmaśāstra and Mahābhārata mentioning Pracetas Manu and Svayambhuva Manu. As far as the first reason is concerned, it is very interesting to note that even Manu refers Vasiṣṭha by name (VIII.140). Manu quotes Vāsiṣṭha in the context of fixing the rate of interest. It seems that during the rewriting of Manu-Smr̥ti the opinion of Vāsiṣṭha may have been added to the main text. There may also be a possibility that there could be more than one school of law differing from each other. Manu in the case of fixing the rate of interest might have agreed with Vāsiṣṭha and have quoted him. But it is very difficult to comment that who is posterior to whom. There is also another possibility that both the works might have received later editions and the editors might have got a chance to quote each other. Coming to the second point about the reference of three adjectives for Manu, Kane is of the opinion:

			Mahābhārata seems to distinguish between Svayambhuva Manu and Pracetas Manu. The former is said to be the promulgator of Dharmaśāstra and the later of Arthaśāstra (or politics). For example, Śānti-Parva (21.12) speaks of Svayambhuva Manu and Śānti-Parva (57.43, 58.2) speaks of Pracetas as an author on Rājaśāstra or rāja-dharma. In some places Manu alone without any epithet is associated with rāja-dharma and arthavidyā. It is not unlikely that originally there were two distinct works, one on dharma and other on Arthaśāstra attributed to Manu. One may hazard the conjecture that the author of the Manu-Smr̥ti whoever he might have been, combined in his work the information contained in the two works on Dharmaśāstra and Arthaśāstra.   — Kane in History of Dharmaśāstra, p. 311

			This idea has to be reconsidered. In the extant Manu-Smr̥ti, the work is ascribed to Svayambhuva Manu and the six other Manus, of whom the Pracetas is not enumerated (I.62). He also has not been referred as giving any statement. Pracetas is mentioned as a son of Manu (I.35). It may also be noted that in the extant Manu-Smr̥ti Manu Svayambhuva occurs in verse VI.54 (on the vessels to be used by ascetics), VIII.124 (the part of the body where the corporal punishment has to be inflicted and exemption of the brāhmaṇas from corporal punishment), IX.158 (the twelve varieties of the sons). In addition to that, there is one more epithet to Manu; Manu Prajāpati. Manu Prajāpati is mentioned in X.78 and XII.123 (the highest Puruṣa is called by someone as Manu Prajāpati). In Indian literary tradition there is a practice of addressing one scholar by few names. Kauṭilya itself is an example. There may be another assumption that these words may have been used to complete the syllables of the meter of the text. At this point one thing has to be noted that Bhr̥gu is also mentioned as the son of primeval Manu (Manu-Smr̥ti I.35). The entire extant Manu-Smr̥ti is presented by Bhr̥gu, a pupil of Manu. Aparārka on Yājñavalkya-Smr̥ti II.96 (p. 696) quotes a verse of Bhr̥gu on the ordeals in which the view of Manu is cited, which indicates that Aparārka was known to Bhr̥gu in which Manu’s name was referred. There is also a possibility that both Pracetas and Bhr̥gu were the pupils of Manu. The Pracetas mentioned in Mahābhārata might be a person responsible for elaborating the rāja-dharma part of the original Manu-Smr̥ti and in order to maintain the line of the original work, the word Manu might have been suffixed.

			Manu-Smr̥ti mentions many branches of Sanskrit works, but nowhere it mentions any work like Rājanitiśāstra. While considering the scheme of the whole text of Manu-Smr̥ti it is clear that the work is surely of a compact nature. It is not fair to say that the first and the last two chapters are interpolations. Bühler comes to the conclusion that the cosmological and philosophical portion in the first and twelfth chapters, the philosophical accounts in II.89-100, the classification of pitaras in III.193-201, the means of subsistence for brāhmaṇas in IV.1-24, verses 1-4 of the Vth chapter, the rules about mixed castes (X.1-7) and the duties of the castes that are repeated in X.101-31 were added at the time of versification of Mānava-Dharmaśāstra (SBE vol. 25, pp. LXVI-LXXIII). The first chapter, which deals with the creation and destruction of the universe and the creation of four castes, in fact, should be treated as a prologue to the whole work and the index of the whole content. Smr̥tis were written to popularize the content of the four Vedas. In the beginning of the work Manu has recognized the authority of the Vedas as the source of all branches of knowledge, specially of dharma (II.6). Vedic literature contains lots of philosophical concepts as well. The very reason of composition of the work like Manu-Smr̥ti was to educate the common people how to lead a life by balancing artha and kāma with dharma and prepare them to attain the final goal of life (mokṣa). The last chapter, which deals with saṁnyāsa and mokṣa, is full of philosophical thoughts written for guiding the common masses towards their final goal (mokṣa). Kane thinks:

			Original Manu-Smr̥ti in verse had certain additions made in order to bring it in line with the changes in the general attitude of the people on several points such as those of flesh eating, niyoga and others. — History of Dharmaśāstra, p. 332

			It is totally unfair to comment that Manu-Smr̥ti was intended only for kings or even for brāhmaṇas. It is also not correct to connect the work to any brāhmaṇa dynasty and to comment that Manu-Smr̥ti gives special privileges to brāhmaṇas. One should not forget that the creation of the four castes was done with the purpose of bringing harmony in the society by reminding them to stick to their own duties. In Manu-Smr̥ti both brāhmaṇas and kṣatriyas got equal importance. King being the essence of all gods, got special position in the society (Manu-Smr̥ti VII.7-10). Many strict rules were formed for the king and it was mandatory on the part of the king to follow them (VII.32-34). In the same manner, all brāhmaṇas did not get the same honour. It was must for a brāhmaṇa to be knowledgeable and well versed in Vedas (I.97, II.157). Manu-Smr̥ti itself declares its purpose of composition by stating that this work intends to remind each and every section of the society towards its duties (MS I.102). According to Mitākṣarā, Dharmaśāstras deal with all aspects of the society and, therefore, they deal with rāja-dharma also (Mitākṣarā on Yājñavalkya-Smr̥ti II.21).

			The comment that the content of Manu-Smr̥ti is based on the floating literature is baseless. It is correct that many codes of conduct were in existence since the Vedic period and they were the source of Manu-Smr̥ti. Manu gave a systematic treatise covering the life of each and every person of the society. The historical parallelism should be treated as coincidence. There is no evidence to prove direct borrowing of any thought from anywhere. It is a fact that the Indian mind kept on producing thousands of great ideas for the development of the society. It is natural to have similarities between the guidelines provided by the great thinkers who formed various rules for the refinement of the society. It is difficult to believe that thousands of years ago, thousands of floating Sanskrit verses had the same content as Manu-Smr̥ti and became the basis of extant Manu-Smr̥ti.

			Another question is whether Manu-Smr̥ti has gone under several recasts? It is rather unfair to say that Manu-Smr̥ti has passed through several recasts. It is a fact that Manu-Smr̥ti contains many contradictory statements. For example, Manu allows a brāhmaṇa to marry a śūdra woman (III.3). But later on he condemns this practice (III.14-19). In the same manner, at first, niyoga is allowed (IX.53-62). In IX.64-68 niyoga is criticized. The conflicting passages do not prompt the recasting of the text. There is a probability that Manu accepted prevailing laws as local laws and which he himself might have rejected. It is also possible that the author might have desired to put two opinions side by side without giving special preference to any one of those. Nārada-Smr̥ti, Br̥haspati-Smr̥ti and Vr̥ddha-Manu cannot establish that Manu-Smr̥ti underwent many recasts. These Smr̥tis are based on Manu-Smr̥ti. Many a time the quotations ascribed to Manu are not found in Manu-Smr̥ti. It may have many reasons. As Manu was a popular lawgiver, it was considered authentic to put any verse anywhere with the authorship of Manu. It is impossible to find any substantial evidence to prove that Manu-Smr̥ti had undergone several recasts.

			Before entering into the most tedious debate on deciding the time of Manu-Smr̥ti, it will be proper to throw some light on the relation of Manu-Smr̥ti with Mahābhārata and Arthaśāstra, as these two works have maximum common themes.

			Relation of Manu-Smr̥ti to Mahābhārata

			and Arthaśāstra

			Mahābhārata is regarded as the encyclopaedia of all branches of knowledge. It also contains many verses related to Dharmaśāstra and Arthaśāstra. Mahābhārata at many places brings out the expressions like manur-abravīt, “the rāja-dharma of Manu” and “the Śāstras of Manu”. Many of these references found in Mahābhārata are present in the extant Manu-Smr̥ti and many are not. Manu’s rāja-dharma is well mentioned in the twelfth book of Mahābhārata (XII, III.35.21), where Manu is mentioned as lawgiver along with Aṅgiras, Uṣanas and others (XII.200.30). Anuśāsana-Parva refers Manu several times (47.35). Śānti-Parva speaks of two verses “sung by Manu stating his own dharma”. One of these is same as in Manu-Smr̥ti IX.321. In another place Śānti-Parva brings out the rāja-dharma propounded by Manu (56.23-25). Droṇa-Parva refers mānavī-vidyā (7.1). Vana-Parva refers rāja-dharmas proclaimed by Manu (35.2.21). At one place in Anuśāsana-Parva, the author says that he is putting his own view only after hearing Manu’s view (61.34-35).

			These references are equally scattered all over the parvas of Mahābhārata. Apart from these, there are hundreds of verses in Mahābhārata bringing forth the similarity with Manu. According to Bühler, in Vana, Śānti and Anuśāsana parvas there are at least 260 verses, which may be considered of Manu. V.N. Mandlik (Introduction to the Vyavahāramayūkha, XLVII) considers that Manu-Smr̥ti has borrowed many verses from Mahābhārata. Bühler concludes that 12th and 13th parvas of Mahābhārata knew Mānava-Dharmaśāstra which was closely connected with but not identical with the present Manu-Smr̥ti (see SBE vol. 25, p. LXXIV-XCVIII). Hopkins asserts that only the 13th book of Mahābhārata recognizes the Śāstra declared by Manu (Great Epics of India, pp. 21-22). He asserts:

			References to Manu’s law book are seldom verifiable in the present Manu-Smr̥ti while references in the didactic epic more often than not correspond to passages of the extant text. Hence, it may be inferred that that part of the epic which agrees most closely in its citations with our code is later than the portion which does not coincide, or, conversely, that the extant Manu-Smr̥ti was shaped into its present form between the time of the early epic and that of the didactic epic. In the first period, when Manu’s Dharmaśāstra was unknown, Manu was merely a name to conjure with. The verses thus ascribed to Manu were not all put in the code when it was formed and for this reason the earlier citations are not found in the text.

			Here one fact is worth mentioning that in Anuśāsana-Parva there are altogether eleven quotations from Manu-Smr̥ti, out of which only one does not correspond with Manu-Smr̥ti.

			According to Kane,

			The Mahābhārata has nowhere been mentioned by name in Manu-Smr̥ti, though the word itihāsa (in plural) occurs in Manu-Smr̥ti (III.232). The Manu-Smr̥ti mentions many historical and legendary personages, about most of whom the Mahābhārata contains similar stories.

			The following are the persons common to both Mahābhārata and Manu-Smr̥ti: Aṅgiras (II.151-52); Agastya (V.22); Vena, Nahuṣa, Sudās, Paijavana and Nimi (VII.41); Pr̥thu, Manu, Kubera and the sons of Gādhi (VII.42); Vasiṣṭha (VIII.110); Vatsa (VIII.116); Akṣamāla and Sāraṅgī (IX.23); Dakṣa (IX.128-29); Ajigarta (X.105); Vāmadeva (X.106); Bharadvāja (X.107); Viśvāmitra (X.108); Pr̥thu (IX.44). Most of these stories go back to the Vedic literature. Many of these names are familiar to R̥gveda and Aitareya Brāhmaṇa. Manu does not state that these references have been taken from Mahābhārata. It also cannot be admitted that Mahābhārata originated all these references. It is also difficult to prove that both Manu-Smr̥ti and Mahā-bhārata collected these stories from some unknown source. There is no sense of looking for a floating connection when the Vedic background is available in an authentic form.

			The content of Mahābhārata contains variety of thoughts, stories, religion, politics and philosophy. Manu-Smr̥ti propounds just the code of conduct needed for the welfare of the society. Mahābhārata is a combination of virtues and vices, while Manu-Smr̥ti teaches the great philosophy of righteousness. If we compare Manu-Smr̥ti with Mahābhārata it becomes clear that the civilization and laws as depicted in Mahābhārata are much more advanced than Manu-Smr̥ti. In Anuśāsana-Parva (XIII.90.30) the paṅkeyas, or the men who were invited to sit in the row at the funeral feast, were much more than in the list presented in Manu-Smr̥ti (III.184-85). The list in Mahābhārata includes the people entitled to sit in the row, and specified that they should be well acquainted with itihāsa, bhāṣyavidas and vyākaraṇarataḥ (delighted with grammar). They should also study Purāṇas and Dharmaśāstra and should take bath in the holy pool. This list is advanced in position, compared to the one held by Manu.

			Mahābhārata mentions several types of arts, fine arts and different kalās. Even the slave girls of Yudhiṣṭhira are said to be well versed in singing, dancing and sixty-four kalās (II.61.9-10). On the contrary, Manu does not favour any type of performing art. He condemns dancing. The kuśīlavas (actors) have been prohibited to take part in devapitr̥-karma (MS III.155). They are also not allowed as witness in the royal court of justice (MS VIII.65). It seems that during Manu’s period the general atmosphere was of the Vedic rituals and not of music and fine arts.

			Mahābhārata describes India as a great power. The limit of their empire as geographically defined was vast. It includes all the states right from north Himalayan part of India to extreme southern part extending up to seashores. Manu has no idea of the vast empire. His ideal of a king is a very spiritual one, who has to follow the strict rules in his personal as well as public life (MS VII.101, 112, 123). The management of the state as described in Mahābhārata is also more systematic and much advanced. Harivaṁśa mentions Roman Denarious. The legal documents were documented as citra-paṭa (XV.32.20). There is a reference of rock inscription (XIII.139-43). The documentation of legal papers is not very systematic in Manu-Smr̥ti. It mentions only boundary made between the lands of two owners (VIII.261-26). The demarcations were done mostly by constructing ponds and by planting trees (VIII.262). Manu-Smr̥ti does not mention that the gifts given to priests were safeguarded by anything like copperplates as it is recorded in later Smr̥tis. The art of warfare as mentioned in Mahābhārata is of advanced nature. The kings knew types of vyūhas, which are not included in Manu-Smr̥ti. It mentions six types of vyūhas (VII.187), but does not say anything about cakra-vyūha, which is prominent in Mahābhārata. The war codes depicted in Mahābhārata are fully different from Manu-Smr̥ti. It recommends war as a last resort. One should try to conquer the enemy by sāma and dāma. The war should be the last resort (VII.198). The main theme of Mahābhārata is the war between Kauravas and Pāṇḍavas. The war codes are also of a practical nature and have been broken several times.

			Mahābhārata shows acquaintance to advanced building construction and Vāstu-Śāstra. The elaborate description of the palaces in Hastināpura, and the creation of lākṣāgr̥ha show that they knew the art of architecture very well. There is a reference of a statue made of iron (XI.12.15). The iron bells were used in the temples (XII.141.32). They knew that Yavanas were strong, heroic and skilled in weapons (XIII.207.43). These elements are totally missing in Manu-Smr̥ti.
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