
        
            
                
            
        

    

  Tādātmya Vedānta

  A Treatise on the Philosophy of the Hari Bhakta Sampradāya

  Bhakti Marga Publications

  August 16, 2025

  © 2025 Bhakti Event GmbH. All rights reserved.



Tādātmya Vedānta
	Tādātmya Vedānta
	Foreword
	Preface
	Fundamentals
	1 A New Sampradāya	1.1 A Primer on Sanātana-dharma
	1.2 The Hari Bhakta Sampradāya
	1.3 Siddhānta in Modern Times
	1.4 The Purpose of Siddhānta
	1.5 Contents at a Glance


	2 Rethinking Vaiṣṇava Tradition	2.1 The Myth of Four Vaiṣṇava Sampradāyas	2.1.1 Further Objections From Within the Tradition


	2.2 Tradition vs. Truth	2.2.1 The Foundation of Any Sampradāya
	2.2.2 Antiquity Does Not Confer Authority


	Chapter Summary


	3 Vaiṣṇava Siddhānta	3.1 The Pramāṇas of Vedānta
	3.2 Śabda, Śruti, and Śāstra
	3.3 An Overview of Śāstra
	3.4 Bhāva Shapes Siddhānta	3.4.1 Selective Emphasis Within Śāstra
	3.4.2 Layered Meanings as an Interpretative Tool


	3.5 One Śāstra—Many Siddhāntas	3.5.1 Śaṅkarācārya
	3.5.2 Rāmānujācārya
	3.5.3 Madhvācārya
	3.5.4 Jīva Gosvāmī


	3.6 The Ācārya Reveals the Meaning of Śāstra
	3.7 The Śāstra as Self-validating
	3.8 Conclusion on Vaiṣṇava Siddhānta
	3.9 Pantha vs. Sampradāya
	Chapter Summary


	4 Pramāṇa Prakaraṇa	4.1 The Pramāṇas of Tādātmya Vedānta
	4.2 Śabda
	4.3 Anumāna
	4.4 Pratyakṣa	4.4.1 Laukika-pratyakṣa
	4.4.2 Alaukika-pratyakṣa


	4.5 Conclusion on the Pramāṇas
	Chapter Summary


	5 Pratyabhijñā Prakaraṇa	5.1 The Vaiduṣa-āpta as the Basis of the Spiritual Journey
	5.2 The Difficulty of Recognizing the Satguru
	5.3 Pratyabhijñā as Divine Recognition
	5.4 Pratyabhijñā and Doubt	5.4.1 The Ghost of Doubt
	5.4.2 How to Get Rid of Doubt


	5.5 Validating Pratyabhijñā by Walking the Path	5.5.1 Three Levels of Adhikārīs
	5.5.2 Indicators of Spiritual Validation
	5.5.3 The Basis for Faith


	5.6 Śāstra, Satguru, and Ātmā
	Chapter Summary


	Tattva—The Nature of Reality
	6 Śrī Hari Prakaraṇa	6.1 The Inconceivability of the Supreme Absolute
	6.2 Śrī Hari and His Śaktis
	6.3 Śrī Hari as a Viśiṣṭa Entity	6.3.1 Svarūpa
	6.3.2 Svabhāva


	6.4 Seven Types of Manifestations of Śrī Hari 	6.4.1 Ādi-puruṣa
	6.4.2 Vyūha
	6.4.3 Vibhava
	6.4.4 Antaryāmī
	6.4.5 Arca
	6.4.6 Śāstra
	6.4.7 Nāma


	6.5 Rūpa vs. Svarūpa
	6.6 Satguru-tattva	6.6.1 The Nature of the Satguru
	6.6.2 The Satguru in the Vaiṣṇava Tradition


	6.7 Śiva-tattva	6.7.1 Śiva as Guṇāvatāra
	6.7.2 Sadāśiva as the Self-awareness of Bhagavān
	6.7.3 Śiva’s Abode
	6.7.4 Śiva as Hari-bhakta


	6.8 Devī-tattva	6.8.1 Aṣṭa-Lakṣmī
	6.8.2 Rādhā-tattva
	6.8.3 Devī as Yoga-māyā


	Chapter Summary


	7 Ātmā Prakaraṇa	7.1 The Essential Nature of the Ātmā	7.1.1 The Ātmā is Eternal
	7.1.2 The Ātmā is Consciousness
	7.1.3 The Ātmā is Infinitesimal
	7.1.4 The Ātmā is Bliss
	7.1.5 The Ātmā as Ātmatā-śakti


	7.2 Intrinsic Faculties of the Ātmā	7.2.1 Jñāna-śakti
	7.2.2 Icchā-śakti
	7.2.3 Kriyā-śakti


	7.3 The Ātmā as the Jīva	7.3.1 The Ātmā’s Entry into Sṛṣṭi
	7.3.2 Kāraṇa-śarīra: The Causal Body
	7.3.3 Sūkṣma-śarīra: The Subtle Body
	7.3.4 The Four States of Consciousness


	7.4 Pratibimba-vāda—The Theory of Reflection	7.4.1 The Definition of Reflection
	7.4.2 The Distinction Between the Reflected and the Reflection
	7.4.3 Māyā-śakti as an Upādhi
	7.4.4 The Jīva as Knower, Doer, and Enjoyer
	7.4.5 Conclusion of Pratibimba-vāda


	Chapter Summary


	8 Māyā Prakaraṇa	8.1 Two Facets of Māyā-śakti
	8.2 Guṇa-māyā	8.2.1 Vidyā and Avidyā as Divisions of Guṇa-māyā


	8.3 Prakṛti	8.3.1 Theories of Cause and Effect
	8.3.2 Śakti-pariṇāma-vāda


	8.4 Sṛṣṭi—Universal Projection	8.4.1 Primary Creation
	8.4.2 Secondary Creation
	8.4.3 Devī and the Process of Creation


	8.5 Sthiti—Maintenance
	8.6 Pralaya—Cosmic Dissolution
	Chapter Summary


	9 Sambandha Prakaraṇa	9.1 The Sambandha of the Three Tattvas
	9.2 A Definition of Tādātmya
	9.3 Three Principles of Tādātmya-sambandha	9.3.1 Vyāpya-vyāpaka-tādātmya
	9.3.2 Kārya-kāraṇa-tādātmya
	9.3.3 Sādharmya-tādātmya


	9.4 Analogies of Tādātmya-sambandha	9.4.1 The Wave and the Ocean
	9.4.2 The Music and the Musician
	9.4.3 A Comparison of Analogies


	9.5 Other Interpretations of Tādātmya
	Chapter Summary


	Upāya—The Means of Attainment
	10 Bhakti Prakaraṇa	10.1 Bhakti As the Supreme Path	10.1.1 An Overview of Other Paths
	10.1.2 Bhakti as the Only Path to Ultimate Bliss
	10.1.3 Bhakti as the Conclusion of the Bhagavad Gītā
	10.1.4 Bhakti as the All-inclusive Path


	10.2 The Nature of Bhakti	10.2.1 A Definition of Bhakti
	10.2.2 The Svarūpa-lakṣaṇa of Bhakti
	10.2.3 The Taṭastha-lakṣaṇa of Bhakti


	10.3 Entering into Bhakti	10.3.1 The Role of Puṇya
	10.3.2 Grace as the Entry Point into Bhakti
	10.3.3 Puṇya vs. Anugraha


	10.4 The Attainment of Bhakti	10.4.1 Grace as the Cause of Perfection
	10.4.2 The Nature of Grace
	10.4.3 Grace vs. Effort


	10.5 Divisions of Bhakti	10.5.1 Pyār vs. Prema
	10.5.2 Aparā-bhakti
	10.5.3 Parā-bhakti
	10.5.4 From Aparā-bhakti to Parā-bhakti


	10.6 The Practice of Bhakti	10.6.1 Karma, Jñāna, and Bhakti
	10.6.2 Bhakti, Śaraṇāgati, and Prapatti
	10.6.3 Ṣaḍaṅga-yoga
	10.6.4 Navadhā-bhakti
	10.6.5 Bhakti-bhāvas


	10.7 Guru-bhakti	10.7.1 Iṣṭadeva and Satguru
	10.7.2 Satguru-yoga


	Chapter Summary


	Paramārtha—The Ultimate Aim
	11 Anubhava Prakaraṇa	11.1 Ātmānubhava—Self-realization
	11.2 Brahmānubhava
	11.3 A Definition of Tādātmya-anubhava
	11.4 Characteristics of Tādātmya-anubhava	11.4.1 Divinization of the Antaḥkaraṇa
	11.4.2 Transformation of the Sense of Identity
	11.4.3 Perception of Śrī Hari in All Things


	11.5 The Threefold Realization of Śrī Hari	11.5.1 Śrī Hari as Paramātmā
	11.5.2 Śrī Hari as Parabrahman
	11.5.3 Śrī Hari as Bhagavān
	11.5.4 Final Thoughts on the Aspects of Śrī Hari


	11.6 Bhu-Vaikuṇṭha
	11.7 Paramapada	11.7.1 Vaikuṇṭha is Beyond the Guṇas
	11.7.2 Many Realms in Vaikuṇṭha
	11.7.3 Divya-deha


	Chapter Summary


	Appendix
	Comparative Vaiṣṇava Vedānta	Viśiṣṭādvaita
	Dvaitādvaita
	Dvaita
	Śuddhādvaita
	Acintya-bhedābheda
	Concluding Reflections


	Glossary
	Related Books



  
    	
      Title Page
    

    	
      Cover
    

    	
      Table of Contents
    

  




Tādātmya Vedānta



[image: image]


This work is dedicated to Paramahamsa Vishwananda, founder of the Hari Bhakta Sampradāya and satguru for those who take His shelter.









 śrīmat paraṁ brahma guruṁ smarāmi

śrīmat paraṁ brahma guruṁ bhajāmi

śrīmat paraṁ brahma guruṁ vadāmi

śrīmat paraṁ brahma guruṁ namāmi 

I remember my guru who is Parabrahman;

I worship my guru who is Parabrahman;

I praise my guru who is Parabrahman;

I bow to my guru who is Parabrahman.

 namāmi nārāyaṇa-pāda-paṅkajaṁ

karomi nārāyaṇa-pūjanaṁ sadā

vadāmi nārāyaṇa-nāma nirmalaṁ

smarāmi nārāyaṇa-tattvam avyayam 

At every moment I bow to the lotus feet of Nārāyaṇa,

I worship Nārāyaṇa, I recite the pure Names of Nārāyaṇa,

and I meditate on the changeless truth of Nārāyaṇa.

 śrī viṭṭhala giridhārī parabrahmaṇe namaḥ 

My obeisances to the Supreme Lord Viṭṭhala,

who is the refuge and protection of everyone.







यत्सम्प्रददातीति सम्प्रदायः

yat sampradadātīti sampradāyaḥ

A sampradāya is that which gives fully
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Foreword

Dear readers,

This book has come from the collective hard work of many people. It is thanks to the grace of Bhagavan Sri Hari Narayana that such a difficult and beautiful undertaking has been successfully completed. May Vitthala Giridhariji bless everyone who has given their time and heart to bring this project of love to all.

The Hari Bhakta Sampradaya isn’t the achievement of one person. It is the love and dedication of everyone who loves Bhagavan beyond everything else, to come together, serve each other unconditionally, and put oneself last to uplift humanity into the reality of Sri Hari. Many people think that God is a concept of the mind. This is not true. God is real. He takes form in infinite ways to be close to all His loved ones. This life is given to each one to realize themselves as a spark of His eternal Prem and Himself as the highest, most sweet, and complete expression of Prem. God is love. In the love that you give from your heart, you can find a small glimpse of Him. The more you open your heart to love, the more you will feel His presence within and everywhere. There will be no doubts left. He is the One who sits deep within your heart. He is the One who walks with you through eternity. He is the One who controls everything. He is the One who is in everything and beyond everything. He is the One within which everything exists. He is all. Sri Hari is always with everyone. People just don’t know how to turn to Him. They have forgotten about Him. Their mind has become so conditioned to look at the world that they have forgotten their own true identity.

This book has explored in depth the way one can start to recognize one’s true self and come face to face with Bhagavan through His grace. The SatGuru’s role is key. Without the grace of the SatGuru, the embodied atma does not learn how to free itself. Through countless lives, the atma keeps getting covered by veils of ignorance that make the person think one is only the body and mind. The atma is much greater than the limitations of the body and mind. It uses the body and mind as vehicles to realize its true identity, its purpose for coming to the world, and finally to approach Sri Hari with loving surrender.

People from all walks of life are welcome into the Hari Bhakta Sampradaya. It is a path which is all-inclusive in its unconditional love for God. Use this book as a roadmap to learn how to develop your own unique, eternally loving relationship with God. Tadatmya is to know the One (Tad) who is within your own atma (Atmya). The truth that is hiding within your atma. The eternal love that is hiding within your atma. To submerge yourself into the Prem of Bhagavan you have to become alike to Him in His qualities such as love, service, humility, joy, and compassion. You must become a perfect reflection of Bhagavan in these loving qualities to let go of the shackles that have bound you to the world. Bhagavan always remains infinite in quantity, you cannot imitate that. You cannot become Him. But by focusing on Bhagavan with single-pointed Bhakti, you will reach the point where only He exists and you forget about your limited existence completely. The point of complete self-forgetting. To experience Bhagavan’s Prem, to develop your inner relationship with Him, you have to reach the point of complete self-offering to Him. Self-forgetting and self-offering, they go hand in hand. Bhakti and Prem. Transforming yourself continuously to become a more and more loving person. And simultaneously being completely present in this moment to experience the joy of what Bhagavan has given you. Bhakti and Prem are born from the grace that the SatGuru bestows when you earnestly long only for Bhagavan. When you long to be blissful in the greatest gift He has given you: Himself.

The SatGuru only speaks about love. Understand why. Understand why the SatGuru wants you to put all your energy and focus on love. Love is all there is. Bhagavan’s mercy is infinite in everyone’s life. Every breath, every heartbeat is a gift from Him.

Every situation in your life is specially created by Him to bring you closer and closer to Him in love and joy. You have to learn to recognize life for what it truly is. Understand the path and become strong in your spirituality. Then you can one day come to the point of wanting nothing other than Bhagavan Himself. His gifts, His blessings, even peace and happiness won’t be as important as loving Him and experiencing His love for you. You will always only want Him. Love is the most important thing. Love always.

Jai Gurudev and much love to all,

Swami Vishwananda




Preface

There are certain questions that have perpetually struck at the heart of humankind. What are we to make of life, death, and suffering? Some people see them as unsolvable mysteries, while others might see them as utterly irrelevant. Nonetheless, there have always been prominent personalities who have answered these questions. Distinct across disparate regions, religions, epochs, and cultures, there have been innumerable declarations about a supreme transcendent reality, free from the suffering of this world.

Perhaps nowhere have these teachers been more prevalent than in the Indian subcontinent. This land has borne an entire universe of inspiring figures, gurus, saints, and even avatāras.1 Many of them have spawned new movements or rejuvenated old ones. Some have innovated, updated, or further crystallized existing traditions, and all of their contributions have led to a lasting legacy within the religious and spiritual landscape.

It is in this light that one must see Paramahamsa Vishwananda. He has come to tell the world of an abode of pure Love. In that abode of prema2 there is the divine, blissful exchange between the lover and the Beloved, between the devotee and God, and between the ātmā3 and the Lord, who is none other than Śrī Hari. His message boldly encourages everyone to become saints, to abandon the sense of “I” and “mine,” and to realize that only God, complete with His auspicious attributes, exists.

Not only do Paramahamsa Vishwananda’s words guide seekers, but His mere presence has the power to awaken divine love. In fact He Himself embodies the very goal being sought for His devotees. As the āpta,4 He knows. As the ācārya,5 He instructs. As the satguru,6 He grants liberation from this material world. To His devotees, Paramahamsa Vishwananda has proven Himself beyond comparison, and in doing so, has revealed a path of devotion: Bhakti Marga. The goal of this path is to attain an eternal personal relationship with the Supreme divinity: Śrī Hari.

Śrī Hari is the origin of everything. He is the embodiment of ānanda.7 He is the only reality utterly beyond and inconceivable to the limited mind and senses, but this non-dual reality is the repository of limitless variety. The infinite number of living beings and this vast material creation form both His higher and His lower natures, both of which are His śaktis,8 and all individual ātmās are His very essence. At the same time, the Lord is the indweller and pervader of everything. Since He pervades everything, everything is identified with Him.9 Everything comes from Bhagavān,10 and, in this sense, is non-different from Him. As a result, everything in existence shares His nature to some degree. This is the philosophy of tādātmya: non-difference that accommodates difference.

While ultimately united in the oneness of love, the individual existence of lover and Beloved is never annihilated. After sincerely taking to the path of bhakti,11 a devotee is elevated to a state of longing surrender: śaraṇāgati. This is what allows one to receive the pure grace of the satguru. Having obtained this, one becomes immersed in an ocean of bliss and rises above the entanglement of material existence. To the surrendered one who receives this rare gift, Śrī Hari is initially revealed within one’s own being, and later, in all places.

The uttama-bhaktas12 have understood the futility of clinging to the sense of “I” and “mine.” They have given themselves unreservedly to the Lord, to the exclusion of all else. The false identity with the mind and body is dropped, and the bhakta dives into the limitless divine play (līlā) of Śrī Hari. The mind is transformed, and the entire being is pervaded by and drenched in the Supreme Lord. Through the intensity of this absorption, the lovers of Śrī Hari disregard their limited identities and take on the identity of the Infinite One, while simultaneously retaining their eternal distinction. This is the union of lover and Beloved, an immersion into the fullness of Śrī Hari. In this fusion of love, the devotee shares in the nature of the Lord. This harmony allows them to express and experience prema, thereby entering the Supreme Abode of Vaikuṇṭha.13

The bhaktas of Śrī Hari may belong to different movements, yet they are all united in their love for the Supreme. They range from the āḻvārs14 of Śrī Vaiṣṇavism to the gopīs15 of Vṛndāvana, from the vārkarīs16 of Paṇḍharpur to the sants17 such as Mīrābāī, Kabīr, or Guru Nānak. Although relating to the Supreme by different devotional sentiments, they have all reached this exalted state termed tādātmya-anubhava in the Hari Bhakta Sampradāya. They have attained the fullest realization of God. In that sublime position, they eternally serve Him.

Paramahamsa Vishwananda has woven a garland that draws from various Vaiṣṇava movements and is bound with the sūtra,18 “Just Love.” This simple statement encapsulates the motif of His entire philosophy, which captures the exclusive devotion of these great personalities from diverse backgrounds. For devotees of the Hari Bhakta Sampradāya, the bhāvas of various saints are honored through Him, as is the glory of Śrī Hari.

For His devotees, Paramahamsa Vishwananda is not merely a guru, but their satguru. He is the one who can grant the complete realization of Śrī Hari by mere will. Attaining the Feet of Śrī Hari and realizing this prema is done through the satguru’s grace. He holds the keys to Vaikuṇṭha and can grant it at will.

The satguru is the walking śāstra.19 Paramahamsa Vishwananda’s teachings blend tradition and authentic experience for a contemporary age. This is what has given rise to the Hari Bhakta Sampradāya. It is a path that gives fully. It is complete. It is His legacy of love to the world.

On November 26, 2022, Paramahamsa Vishwananda gave a private instruction that became the foundation for the collective effort to compile this siddhānta. The book you now hold in your hands is the result of His instruction, and we pray that His blessing may be felt throughout every page.










1. A divine descent; a divine incarnation.



2. The ultimate stage of divine love.



3. The individual eternal, conscious and blissful Self distinct from the body-mind complex and yet infusing life into it.



4. Literally, “one who has attained”: a qualified personality.



5. An ācārya is traditionally considered a respected teacher who knows the meaning of the scriptures, establishes that meaning in practice, and follows it personally; ācaryate iti ācāryaḥ: one who is approached for learning dharma and teaches it by his own conduct; from Bhānujī Dīkṣita’s commentary on Amarakoṣa, 2.7.7.



6. Literally, “true” guru.



7. Spiritual bliss that transcends any material notion of happiness.



8. Śakti is the divine dynamic principle in Sanātana-dharma whose true meaning far eclipses the term “energy.”



9. As outlined in later sections, this is termed as tādātmya-sambandha.



10. The Supreme Lord Śrī Hari who possesses infinite opulence.



11. Affectionate devotion to the Supreme Lord.



12. Most elevated devotee.



13. The personal domain of Śrī Hari, discussed in detail in Chapter 6.



14. Tamil saints of ancient South India who composed ecstatic devotional hymns to Nārāyaṇa.



15. Cowherd women during the time of Kṛṣṇa’s descent on earth, known for their utmost devotion for Him.



16. Devotees of Viṭṭhala who go on “vārī”: a yearly pilgrimage on foot to Paṇḍharpur, Mahārāṣṭra.



17. Poet-saints of medieval India who advocated for inner spiritual experience over rigid ritualism and dogma.



18. A concise statement carrying a deeper meaning.



19. Derived from Sanskrit verbal root “śās”: “to instruct” or “to teach.” This term is usually understood as the body of divine scriptures within Sanātana-dharma, such as the Vedas, Upaniṣads, Bhagavad Gītā, Purāṇas, and so on.





Fundamentals




1 A New Sampradāya


CONTEXT AND THE NEED FOR SIDDHĀNTA

This work presents Tādātmya Vedānta, the constitutional philosophical conclusion (siddhānta) of the Hari Bhakta Sampradāya, based on the teachings of Paramahamsa Vishwananda.

A sampradāya is a spiritual lineage within Sanātana-dharma that transmits a distinct set of teachings and practices, aimed at preserving both the teachings and grace of its founder across generations. Central to a sampradāya is a siddhānta, literally “perfect conclusion.” A siddhānta distills a sampradāya’s core philosophical teachings, which articulate the nature of God, the soul, the material world, liberation, and the path to attain liberation.

It is commonly believed that ācāryas objectively assess śāstra and thus derive an unbiased conclusion from it. However, a sampradāya with its respective siddhānta, is ultimately based upon the experience and reasoning of the founding ācāryas, who ground their insights within the divine revelations of śāstra, as will be discussed in the upcoming chapters.



1.1 A Primer on Sanātana-dharma

Before one can understand sampradāya, one should appreciate the wider religious context in which it is situated. It is indeed quite difficult to pin down a precise definition of Sanātana-dharma.1 It is both a religion as well as a spiritual culture that houses numerous sub-traditions. It is rooted in eternal wisdom, yet actively evolves with the times. It contains diametrically opposed doctrines and extremely diverse practices. Depending on how broadly one wishes to stretch the umbrella of Sanātana-dharma, this commonwealth of movements can arguably be bound by a few key principles:


	Ātmā: The individual, eternal, conscious, and blissful Self, distinct from the body-mind complex and yet infusing life into it.


	Brahman: The eternal ultimate reality, transcendent to this material world.


	Karma: Action and its consequential reaction that binds the ātmā to further action in prakṛti.


	Prakṛti: The primordial, ever-changing material principle that is continuously projected out and withdrawn.


	Dharma: The concept of an inherent cosmic order where each component has a specific purpose.


	Saṁsāra: The cycle of repeated birth and death in which the embodied ātmā undergoes an existence bound in prakṛti.


	Mokṣa: The state of being permanently liberated from saṁsāra.




Even with these loosely unifying principles, the exact understanding of each one can vary drastically. The famously quoted verse from the Ṛg Veda encapsulates this well: “ekaṁ sad viprā bahudhā vadanti,”2-“The Truth is one, but the wise speak of it in many ways.” Central to Sanātana-dharma are those who have direct experience of the Supreme Absolute. In this regard, the Bhagavad Gītā states:


Learn such wisdom by submission, extensive inquiry, and service from a spiritual master. Such realized beings will impart it to you, for they directly perceive the Truth.3

- Bhagavad Gītā, 4.34



These great personalities have pierced through the material reality and live in constant union with the Divine. Based on their direct realization, they develop existing teachings by adjusting them according to time and place. Over millennia, countless spiritual traditions have sprung up and enriched the culture of Sanātana-dharma in this way. Through a lineage of realized teachers who transmit spiritual knowledge and experience from master to disciple, these traditions, also known as sampradāyas, ensure that both knowledge and realization are meticulously passed down from generation to generation. Through initiation (dīkṣā), one gains access to the grace of the lineage and pledges exclusive commitment to it.

Regarding the etymological meaning of sampradāya, “sam” means fully, “pra” means forward, and “da” means giving. In other words, a sampradāya provides a complete pathway to the Supreme Absolute. Within it, seekers find everything they need to attain their spiritual aspirations.

The initiation process is not just a commitment. It is an opportunity to receive the blessings of the entire lineage. There is a current of grace stemming from the original founder, through all the great ācāryas, to the new initiate. This spiritual potency is of paramount importance. While the mantra, or practice, may have its own merit, it takes on an entirely different potency when given as part of the initiation process. In this way, the great divine personalities over time have poured their grace into innumerable pathways which have become the epicenters of Sanātana-dharma.



1.2 The Hari Bhakta Sampradāya

The Hari Bhakta Sampradāya was founded in July 2021 and serves as the vessel that carries Paramahamsa Vishwananda’s grace and teachings. Since early childhood, His extraordinary nature as a lover of God has been evident. As a side effect of His spiritual realization, mystical visions of deities, miraculous healings, and displays of continuous omniscience have been observed by thousands of people throughout the years.

Above all, He has worked tirelessly to awaken the hearts of the many who have sought His spiritual guidance since His teenage years. His personality has instilled faith and inspired people to devote their lives in service to God. In Paramahamsa Vishwananda, they have encountered a presence that is undeniably divine. Some may label Him a mystic, a great yogī, or a saint. To His devotees, He is the satguru, their divine guide capable of granting the immediate realization of God.

The teachings of bhakti-yoga4 are at the heart of Paramahamsa Vishwananda’s message. All techniques, practices, and philosophies are driven toward intensifying one’s attachment and devotional surrender to the Supreme Lord Śrī Hari.

At the request of Mahāvatāra Bābājī,5 Paramahamsa Vishwananda entered the Śrī Sampradāya in 2008. Taking the formal initiation of pañca-saṁskāra,6 He became part of the Teṅkaḷai branch of the lineage. While devotion to Śrī Hari has always been the foundation of His mission, this was His first step into orthodox Vaiṣṇavism.

Rāmānujācārya, the founding ācārya of the Śrī Sampradāya, played a primary role in protecting and propagating bhakti to Śrīman Nārāyaṇa. Following in the footsteps of Yāmunācārya, his predecessor, he established the doctrine of the Vaiṣṇava Āgamas7 in accordance with the Vedic revelation. He resurrected the doctrine of grace and propagated surrender (śaraṇāgati) as a means to reach the Supreme. In doing so, he made Vaikuṇṭha far more accessible to humanity.

Rāmānujācārya’s philosophy, known as Viśiṣṭādvaita Vedānta can be regarded as the foundation of all Vaiṣṇava Vedānta, since it identifies three eternal and real tattvas:8 Īśvara,9 cit,10 and acit.11 All Vaiṣṇava ācāryas who came after Rāmānuja and presented their own philosophical conclusions accept a supreme Īśvara who is always perfectly pure and who controls both cit and acit. Likewise, they all agree that in order to become liberated, one must completely take shelter of Īśvara. Upon reaching mokṣa,12 an emancipated jīva eternally serves the Lord in His supreme domain of Vaikuṇṭha.

While agreeing with these philosophical fundamentals common to all schools of Vaiṣṇava Vedānta, Paramahamsa Vishwananda reveals the Supreme in an altogether unique way, which has led to the formulation of His own spiritual lineage—the Hari Bhakta Sampradāya.



1.3 Siddhānta in Modern Times

Siddhānta is necessary to govern the presiding philosophy of a sampradāya. It provides an essential framework that unites devotees walking the same path of bhakti under the shelter of the satguru. It grants coherence when reading śāstra and an important level of clarity when approaching the Lord. However, there is a delicate balance to be struck between having a philosophical system that nourishes devotional feeling and one that confines the devotee within mental constructs.

By offering an official siddhānta that accommodates a variety of perspectives, the devotee is naturally inclined to hold knowledge in a constructive manner. Rather than being a distraction, indoctrinating the mind into fanaticism and narrow-mindedness, it becomes an important tool to deepen one’s relationship with Śrī Hari.

The Hari Bhakta Sampradāya has been formed in the twenty-first century in a post-enlightenment, globalized, and increasingly digitalized world. The field of thought and reasoning today is radically different from the medieval period in which earlier sampradāyas were formed by the great ācāryas of the past.

During these earlier epochs, masters such as Śaṅkara, Rāmānuja, and Madhva all accepted a platform of debate which was radically different from today’s standards. In the vedantic tradition, it was taken for granted that the Vedas were the supreme authority. As such, a proposed philosophy had to show its congruency with these revelations. If one were able to adequately build a case using śāstra and the tools of tradition, one could credibly declare a siddhānta as legitimate.13

In these times, the same criterion does not apply. Outside a few scholarly communities worldwide, most people do not consider Vedic scripture a means for determining what is ultimately real or meaningful. The question for the common person is, “Why should the Vedas, Upaniṣads, Brahma-sūtra and Bhagavad Gītā be trusted?” It can no longer be assumed that the world has innate faith in the Vedic scriptures. Instead, people wish to hear coherent arguments built without preconceived assumptions, such as the Vedas being divinely authored texts. In addition, many are open to exploring the possibilities of a spiritual experience and a sentiment of inner connection as the primary reasons to pursue a spiritual path. In short, rather than a foundation in śāstra, today it is the mind and heart which need to be satisfied first. Therefore, the basis for a plausible teaching which takes one to the Supreme needs to be both rational and nourishing.

Any philosophical treatise emerging from this era should reflect this new paradigm. This does not mean that both śāstra and the works of previous ācāryas are to be abandoned; quite the contrary. They are profusely referenced from the outset and used as the fundamental authorities for this sampradāya. Initially, however, the approach as to why they are accepted as authoritative needs to be clearly proclaimed.14



1.4 The Purpose of Siddhānta

A siddhānta paints a vision of reality and can provide direction for seekers. Knowing, at least in theory, about the reality of one’s own nature, the supreme goal, and the path to achieve it, strengthens the resolve of the spiritual practitioner. It gives a mental vessel to channel one’s thoughts and feelings.

The role of knowledge in spirituality, particularly on the path of devotion (bhakti-yoga), is often misunderstood. Some place the role of scriptural knowledge above everything else, often leading to an inflated sense of pride and even sheer fanaticism. In these cases, spiritual knowledge is weaponized and verses from śāstra are used to attack those who have a different philosophical understanding. In this approach of “knowledge first, experience second,” spiritual practitioners try to recreate the experiences that are described in śāstra, all too often without much success. The idea that the Supreme Absolute can be neatly contained in explanations is destined for failure. If one does not accept this limitation, one can fall into a common trap: mistaking mere intellectual understanding for absolute certainty. Certainty comes only through direct experience and leads to a humble sense of knowing. Mere mental comprehension runs the risk of fostering a fundamentalist mindset. Excessive dogmatism can lead one to mistakenly believe that one exclusively possesses the truth.

The approach of “knowledge first, experience second” is certainly not the approach of the Hari Bhakta Sampradāya. This work on Tādātmya Vedānta has not been written to fuel narrow-mindedness, dogmatism, or a sense of superiority. It has been written as an attempt to capture the depth of Paramahamsa Vishwananda’s teaching by systematizing it into a coherent vedantic philosophy and safeguarding it for generations to come. It should be seen as a framework that helps followers and devotees of the Hari Bhakta Sampradāya gain a deeper understanding of the path they are treading. It is a tool used to venture deeper into their own experience. Paramahamsa Vishwananda’s approach has always been one of “experience first, knowledge second,” not to diminish the value of knowledge, but to ground it in direct experience. While some practitioners of bhakti-yoga follow an overly intellectual and rigid approach, some abandon scriptural knowledge altogether, believing that bhakti is simply “a matter of the heart.” Paramahamsa Vishwananda has openly criticized such a stance:


“Another reason why people often disregard the synonymous nature of the SatGuru and knowledge is because they listen to the words that the SatGuru speaks on an extremely superficial level. They think that if earlier He didn’t directly speak about the Bhagavad Gita, Shreemad Bhagavatam, or other scriptures, then He didn’t give them any importance at that earlier date. And if He started to speak about them after some point of time, then He is giving them importance now. This is not the correct understanding. The SatGuru’s entire life is the delivery of the Bhagavad Gita, Bhagavatam, Guru Gita, Bhakti Sutras, Sri Vidya, and other scriptures as well as Sadhana. His words, actions, and service for the world are all through the depth of the divine Gita. Whether as a child or many years later in His life’s journey, it makes no difference, His whole life is the Gita itself. He never stops highlighting the need to become wise and work towards gaining true knowledge. This teaching is never missing from His words. Don’t think that He has ever disregarded it, that’s not true. Especially on the path of Bhakti, people become very ungrounded by thinking such things. By misunderstanding that the SatGuru’s Lotus Feet can be reached without dedicating oneself fully to attaining true knowledge. No matter how close or far one thinks He is. No matter how long or how short a time one seems to have spent with Him. No matter whether He spoke of the scriptures directly or indirectly through His actions. One should be wise as a bhakta and see how much He has always emphasized the need for the right knowledge along with true experience. They are not separate from each other. One should not try to compare the importance of one versus the other. Both go hand in hand always. They are synonymous to each other and equally important. As a bhakta who wishes to attain the Lotus Feet of Sri Hari, of the SatGuru, one must always work on gaining true knowledge of one’s spiritual path as well as implement those teachings to develop true Bhakti and Sharanagati.”

- Paramahamsa Vishwananda’s Writings, March 26, 2025



Since the satguru’s life is the very embodiment of knowledge, a bhakta should strive to deeply imbibe His teachings by pursuing true knowledge, fueled by direct experience. While also engaging with śāstra as an authority, the Hari Bhakta Sampradāya recognizes the importance of trusting one’s heart. It is focused on learning to have confidence in one’s deeper feelings. The presence of the satguru and Śrī Hari is revealed in the heart, and all learning and practice are ultimately geared toward recognizing this truth. Understanding these principles in a sober and grounded way should be the basis from which a siddhānta is studied. Learning spiritual philosophy allows one to marvel at the wonder of the Divine, to appreciate His mystery and presence. It is important, therefore, that one must approach the siddhānta with a longing, helpless heart that seeks to experience union with the Lord.15



1.5 Contents at a Glance

This work is structured into four main parts, spanning a total of eleven chapters.

The first part, “Fundamentals,” lays the foundation by challenging the myth that there are only four Vaiṣṇava lineages, exploring how scripture is interpreted through ācāryas, how valid knowledge is understood in Tādātmya Vedānta, and how recognition of the satguru happens through intuitive insight.

The second part, “Tattva—The Nature of Reality,” explores the essential truths of existence: who Śrī Hari is, what the ātmā is, how māyā-śakti functions, and how these three realities relate to one another through the principle of tādātmya, defined as non-difference that allows for difference.

The third part, “Upāya—The Means of Attainment,” explains that bhakti-yoga is the highest path, made possible through the grace of the satguru and is expressed through affectionate and continuous remembrance of Śrī Hari.

The fourth and final part, “Paramārtha—The Ultimate Aim,” describes the state of tādātmya-anubhava, where the devotee no longer sees themselves as separate from the Lord and experiences divine union even before attaining the Lord’s abode.

The content of the chapters can be summarized as follows:

Chapter 2 examines the commonly held belief in the exclusivity of four Vaiṣṇava sampradāyas, showing that the supporting verse lacks historical authenticity and consistent acceptance. It highlights how this idea emerged in a specific context and is now used to exclude other Vaiṣṇava movements that are not connected to the “four sampradāyas.” The Hari Bhakta Sampradāya affirms that true legitimacy does not lie in lineage claims but in sincere devotion to Śrī Hari.

Chapter 3 explains that in Vaiṣṇava Vedānta, śāstra is accessed and interpreted through the ācārya, whose inner realization is the prime factor in shaping siddhānta. While all vedantic traditions rely on the same core texts, their interpretations differ due to the ācāryas’ distinct perspectives. Using tools like selective emphasis and layered meanings, each ācārya draws out a unique siddhānta from śāstra. Therefore, in practice, the sampradāyas follow the ācāryas’ revealed understanding of śāstra. The chapter concludes by affirming that true siddhānta aligns with three eternal principles: Śrī Hari’s supremacy, the reality of three tattvas, and bhakti-yoga as the highest path.

Chapter 4 explains that Tādātmya Vedānta recognizes three valid means of knowledge, namely direct perception (pratyakṣa), inference (anumāna), and verbal testimony (śabda). As a means of gaining knowledge of the Supreme, śabda is considered the highest among the pramāṇas. Śabda can be divided into śāstra, (including Śruti and Smṛti) and āpta-upadeśa, the statements of authoritative persons (āptas). Among āptas, only those who are God-realized (vaiduṣa-āptas) convey flawless insight into the true nature of reality. Ordinary perception and inference are identified as being limited to empirical reality, while yogic and intuitive perception can access subtle truths but may require verification. Ultimately, only śāstra interpreted by a realized being reliably points toward the Supreme. Additionally, intuitive knowledge (sākṣi-jñāna) is identified as a means of gaining valid knowledge and forms the basis of recognizing a vaiduṣa-āpta.

Chapter 5 identifies the satguru as a special kind of vaidūṣa-āpta and posits that the means to recognizing such a being is “pratyabhijñā,” an intuitive inner recognition stemming from the ātmā. Although this recognition often sparks doubt, genuine validation thereof comes by sincerely walking the satguru’s path and observing inner transformation. A seeker’s eligibility affects how firmly they confirm this recognition. Ultimately, pratyabhijñā links the ātmā, satguru, and śāstra: the satguru embodies the scriptures’ truth and guides the ātmā from experience to knowledge.

Chapter 6 teaches that Śrī Hari is the inconceivable Supreme Lord whose essential nature is sat-cit-ānanda—existence, consciousness, bliss. He is identified as the possessor of śaktis who manifests in countless forms, such as vyūhas, avatāras in creation, the inner indweller, the deity form, the Name, and śāstra. Further, the chapter discusses the satguru as the embodiment of His grace, and the possibility of Śrī Hari Himself manifesting as the satguru. Lastly, the chapter explains Śiva and Devī as manifestations of Śrī Hari’s attributes.

Chapter 7 explains that the individual ātmā is an eternal, infinitesimal spark of Śrī Hari. Its nature is sat-cit-ānanda, however, its bliss is minute in comparison to that of Śrī Hari. As a metaphysical category, the ātmā is spoken of as “ātmatā-śakti,” indicating that it is the essence (ātmatā) of the Lord. When it “reflects” in the mind under the influence of māyā, it gives rise to the conditioned jīva, who experiences doership, pleasure, and pain. Though the jīva appears bound, the ātmā remains ever-free; its bondage is only apparent due to ignorance. Lastly, the chapter discusses the jīva’s entry into material nature and its various coverings.

Chapter 8 explains that māyā-śakti is the Lord’s eternal material potency, inseparable from the three guṇas of sattva, rajas, and tamas. Its guṇa-māyā aspect deludes yet can grant true knowledge, while its prakṛti aspect forms the substance of the material universe that goes through cycles of manifestation, maintenance, and dissolution. Through śakti-pariṇāma, the transformation of śaktis, Śrī Hari remains the unchanging cause and source of creation, while prakṛti manifests as 24 tattvas. Śrī Hari’s manifestations as the vyūhas govern the primary creation of the universe, while Brahmā is empowered to combine the 24 tattvas into concrete life forms and material realms of existence.

Chapter 9 explains that the relation between the eternal realities, namely Śrī Hari, ātmatā-śakti, and māyā-śakti is defined as “tādātmya”: non-difference that allows difference. It outlines three facets of this relation between Brahman and His śaktis: pervader-pervaded, cause-effect, and likeness of shared qualities. Through analogies such as ocean-wave, gold-ring, and musician-music, it illustrates how there is tādātmya between Śrī Hari and His śaktis.

Chapter 10 teaches that among all forms of yoga, only bhakti-yoga, essentially defined as the continuous loving remembrance of Śrī Hari, leads to supreme liberation. Bhakti is awakened by the satguru’s grace and is primarily expressed through nine devotional practices. Ultimately, true devotion culminates in parā-bhakti, a continuous, unobstructed love for the Lord. Satguru-yoga is identified as the secret apex of devotion, in which the satguru’s hidden divine essence is directly realized, culminating in an unshakeable realization of Śrī Hari.

Chapter 11 describes tādātmya-anubhava as the highest state of spiritual realization, which transcends mere Self-realization or the realization of impersonal Brahman experience, culminating in divine union with Śrī Hari. In tādātmya-anubhava, the mind is completely transformed into sat-cit-ānanda, just as a piece of iron placed in a fire takes on the nature of fire. Furthermore, the subjective sense of identity shifts from a separatist mindset to the recognition of oneself as a spark of the Lord. This is likened to how a river merges into the ocean and no longer identifies as a separate stream, but as part of the vast ocean itself. Most significantly, in tādātmya-anubhava the bhakta directly perceives Śrī Hari in all things, after first realizing Him within. Even while embodied, the bhakta can thus experience Vaikuṇṭha on earth before shedding the physical body for a divine form in the Lord’s Supreme Abode.











1. More commonly known as Hinduism.



2. Ṛg Veda, 1.164.46.



3. tad viddhi praṇipātena paripraśnena sevayā

upadekṣyanti te jñānaṁ jñāninas tattva-darśinaḥ



4. The path of loving devotion to the Supreme Lord.



5. The father of kriyā-yoga and guru of Paramahamsa Vishwananda.



6. The five initiation rites: branding (tapa), application of sacred marks (puṇḍra), bestowal of a name (nāma), initiation into a mantra, and instruction into ritual (yajña).



7. A collection of sacred texts discussing the intricacies of ritualistic worship, temple construction, and philosophy.



8. Fundamental building blocks of reality.



9. The supreme controller, identified as Śrīman Nārāyaṇa.



10. The conscious living beings.



11. Unconscious material nature.



12. Liberation from saṁsāra; the cycle of repeated birth and death.



13. Refer to Section 3.5 for a discussion on how the ācāryas build their individual siddhānta.



14. The interplay between śāstra and ācārya will be extensively discussed in Chapter 3.



15. Synonymous with tādātmya-anubhava in our context.





2 Rethinking Vaiṣṇava Tradition


THE MYTH OF FOUR SAMPRADĀYAS

In the contemporary Vaiṣṇava landscape, the notion that only four sampradāyas are legitimate is frequently encountered. This chapter critically examines the scriptural basis often cited in support of this view—specifically a verse attributed to the Padma Purāṇa—and demonstrates that the claim lacks both historical substantiation and consistent textual support. Notably, major ācāryas across diverse traditions make no reference to this verse, and several lineages explicitly reject its authority.

The chapter advances the position that authentic Vaiṣṇava identity rests not on exclusive lineage claims, but on sincere devotion to Śrī Hari and the faithful preservation of spiritual teachings. It further maintains that neither antiquity, scriptural interpretation, nor sectarian allegiance alone suffices to establish legitimacy. Instead, a tradition’s commitment to bhakti and inclusivity must remain central in evaluating its spiritual authenticity.



2.1 The Myth of Four Vaiṣṇava Sampradāyas

According to the orthodox Vaiṣṇava understanding, divine knowledge and grace have been passed down from Lord Viṣṇu, the Supreme Being, to the founding ācāryas of a particular sampradāya. Each subsequent ācārya adheres to the lineage’s siddhānta, expanding and clarifying the principles according to time and place. Śāstra is taken as the direct revelation of Viṣṇu Himself. Every sampradāya asserts that its tenets are meticulously in accordance with scripture, and its ācāryas write extensive commentaries in an attempt to substantiate such claims. These commentarial works are often cited as part of the expanded canon of śāstra, increasing the body of textual authority.

A particular misbelief has gained traction in recent times: the notion that only four Vaiṣṇava sampradāyas are legitimate. These four are identified as the Śrī, Kumāra, Brahmā, and Rudra sampradāyas, formalized by Rāmānujācārya, Nimbārkācārya, Madhvācārya, and Viṣṇusvāmī1 respectively, as visualized in Table 2.1.



Table 2.1: Comparison of the four commonly recognized Vaiṣṇava sampradāyas, where “Source” refers to the originator of the disciplic succession, and “Founding Ācārya” refers to the key theologian and systematizer.


	Sampradāya
	Source
	Founding Ācārya





	Śrī
	Mahā-Lakṣmī
	Rāmānujācārya



	Brahmā
	Brahmā
	Madhvācārya



	Rudra
	Śiva
	Viṣṇusvāmī



	Kumāra
	The Four Kumāras
	Nimbārkācārya







It is mistakenly upheld that any other sampradāya identifying itself as Vaiṣṇava cannot be considered genuine if it fails to show a direct connection to any of these four. In light of this, other Vaiṣṇava movements are deemed inauthentic and incapable of connecting their adherents to Viṣṇu.

Supporters of this doctrine usually rest their claims on the verse quoted below, supposedly found in the Padma Purāṇa.2 It states that in the current epoch of Kali-yuga, there are only four Vaiṣṇava sampradāyas that have real spiritual potency:


Mantras that are not received in a sampradāya are considered fruitless. In the age of Kali, four such sampradāyas will come into existence: the Vaiṣṇava lineages of Mahā-Lakṣmī, Brahmā, Rudra and Sanaka, who purify the earth. In the age of Kali, these four sampradāyas will emerge from the Supreme Person (Puruṣottama) in Oḍiśā (Utkala).3



This verse, however, cannot be found in any authentic manuscript of the Padma Purāṇa.4 The first documented reference of the verse under discussion seems to stem from the 16th century Gaura-gaṇoddeśa-dīpikā5 by Śrīla Kavi Karṇapūra, an ācārya in the line of Caitanya Mahāprabhu.

The verse further makes its appearance in various texts dating from the 16th to 18th centuries, such as: Muralī-vilāsa by Śrī Rājavallabha Gosvāmī, Anurāga-Vallī by Śrī Manohara Dāsa, Bhakti-ratnākara by Śrīla Narahari Cakravartī, Nava-ratnam attributed to Śrī Harirāma Vyāsajī, Bhakti-mārga-dīpikā by Nāgarī dāsajī, and Bhakta-māla by Śrī Nabhādāsa.

Interestingly, the myth of the four sampradāyas is also promulgated by followers of Rāmānanda, as evident in the Bhakta-māla by Nabhādāsa. However, the rāmānandīs consider the four sampradāyas to consist of the lineages founded by Nimbārka, Viṣṇusvāmī, Madhva, and Rāmānanda. In this conception, Rāmānuja’s lineage has been effectively removed from the four sampradāya equation.6

From its historical development and context, it is evident that the notion of there being only four legitimate Vaiṣṇava sampradāyas is a misleading claim. As will be discussed further, the verse attributed to the Padma Purāṇa is likely an interpolation, possibly created by certain individuals or groups in sixteenth-century India seeking to bring order to the diverse landscape of Vaiṣṇavism. Over time, however, it came to be seen as authentic śāstra. This misattribution has led to false beliefs and distracted people from what truly defines a Vaiṣṇava sampradāya: sincere devotion to Śrī Hari and the faithful application of His teachings in practice.


2.1.1 Further Objections From Within the Tradition

A critical question emerges at this point: If a verse from a prominent Purāṇa explicitly authorizes specific Vaiṣṇava sampradāyas, why did none of the ācāryas of the mentioned lineages quote it to prove their legitimacy? As a matter of fact, neither Rāmānujācārya, Madhvācārya, Nimbārkācārya, Vallabhācārya, nor any of their prominent followers make any reference to it.

It stands to reason that had this been a legitimate verse glorifying specific sampradāyas in śāstra, it would have been immediately recognized by the respective disciples of those lineages. Instead, traditional scholars of these traditions often categorically reject the claim that there are only four sampradāyas. For example, the Poornaprajna Vidyapeetha, a prominent educational institution in Bangalore affiliated with the lineage of Madhvācārya, established by Śrī Viśveśa Tīrtha Svāmījī of Pejavāra Maṭha, explicitly denies the validity of the “four sampradāya verse”:


“Tattvavada does not accept the validity of this shloka, which seems to hold that different Vedanta schools that have been arguing over the correct interpretation of Vedanta Shrutis since their inception are all valid in spite of essential differences. […] According to Tattvavada, the only correct school is that of Acharya Madhva—ante siddhas tu siddhanti madhvasyagama eva hi [In the end, only the conclusions of Madhva’s doctrine are established].”



Śrī Viśveśa Tīrtha Svāmījī makes the reasonable argument that all Vaiṣṇava Vedānta schools cannot be simultaneously valid, due to their irreconcilable, fundamental differences. Therefore, although one may still respect other schools, each sampradāya naturally holds its own interpretation of Vedānta to be true above all others. Thus, the very notion of four harmonious sampradāyas co-existing in equal validity is merely seen as a diplomatic stance rather than a factually held, intellectually consistent position.

Turning to Vallabhācārya’s commentary on the Śrīmad Bhāgavatam, one can draw an interesting conclusion regarding the state of Vaiṣṇava sampradāyas during Vallabha’s time:


Bhakti-yoga is said to be of three kinds. These are currently followed by the adherents of Viṣṇusvāmī, the tattva-vādīs, and the followers of Rāmānuja, each differing according to the guṇas of tamas, rajas, and sattva. However, the one taught by us is beyond these qualities (nirguṇya).7

- Subodhinī on Śrīmad Bhāgavatam, 3.29.37



While referring to the followers of Viṣṇusvāmī, the tattva-vādīs (followers of Madhvācārya), and Rāmānuja, Vallabhācārya did present his doctrines in relation to those of Nimbārkācārya, who preceded him by at least a century.8 Had the notion of four sampradayās been of any importance, Vallabha would have certainly included a mention of Nimbārkācārya in the above excerpt of his Subodhinī commentary.

To round off this initial discussion, the verse attributed to the Padma Purāṇa further mentions that mantras bear no spiritual potency unless received in one of the four sampradāyas—a notion that is in direct opposition to common practice in the Vaiṣṇava landscape.

Although some Gauḍīya Vaiṣṇavas see their lineage as an offshoot of Madhva’s sampradāya, they commonly chant the Kāma-gāyatrī-mantra, which is not recognized in the Madhva Sampradāya. The same holds true for other mantras, such as the Gaura-mantra.

Moreover, the aṣṭākṣara-mantra revealed by Vallabhācārya is absent from the ancient Rudra Sampradāya of Śrī Viṣṇusvāmī, which is commonly believed to be the root lineage of Vallabha’s Puṣṭimārga tradition. Puṣṭimārgīs also practice the Brahmasambandha-mantra said to have been received directly from Śrī Kṛṣṇa by Vallabhācārya.

Hari Rādhācaraṇa dāsa, in his article Refutation of the So-called Four Vaiṣṇava Sampradāya Concept cites an insightful passage of James P. Hare’s work entitled Garland of Devotees: Nābhādāsa’s Bhakta-māla and Modern Hinduism:


“Nābhādās sees no need to subordinate poet saints to sectarian lineages. The sampradāy facilitates bhakti, but the community of bhaktas is not limited by the sampradāy. […] It is the sampradāy that carries bhakti across the ages from its divine origins to the compromised present, but Nābhādās’ vision of bhakti does not limit itself to the walls of the monastery. His community explicitly includes multiple sampradāys, which are each granted divine origins, as well as bhaktas who seem to be independent of any sampradāy. […] The sampradāy thus plays a fundamental role in the community of bhakti, but this community is by no means limited to the sampradāy. Nābhādās’ broad and inclusive vision is the Bhaktamāl’s most striking feature, and in some cases, the divine source for a bhakta’s authority may be found entirely within the present age.”



Today, the rigid idea that only four sampradāyas are legitimate is mostly used either to discredit other Vaiṣṇava movements or to protect certain traditions from outside influence and perceived doctrinal weakening. However, this claim has no strong scriptural basis, and no convincing arguments have been made to prove its authenticity. As a result, it has been firmly rejected by scholars both inside and outside the wider Vaiṣṇava world. While the original goal of this idea may have been to encourage unity among the bhaktas of Śrī Hari, the historical context of 16th-century Vaiṣṇavism tells a different story—one in which different schools acknowledged each other but often tried to prove the superiority of their own teachings. This can be seen, for example, in commentaries like Vallabhācārya’s Subodhinī or in verses quoted by Śrī Viśveśa Tīrtha Svāmījī.



























































OEBPS/media/cover.jpg
JUST LOVE






OEBPS/media/file0.jpg





